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Editor’s Preface

I WIS

The People’s Bible Teachings is a series of books on all of the main doctrinal
teachings of the Bible.

KRELHFRRTELIH EEALHFH— RIS,

Following the pattern set by The People’s Bible series, these books are written
especially for laypeople. Theo-ogical terms, when used, are explained in everyday
language so that people can understand them. The authors show how Christian doctrine
is drawn directly from clear passages of Scripture and then how those doctrines apply to
people’s faith and life. Most importantly, these books show how every teaching of
Scripture points to Christ, our only Savior.

HRREL AP, ABENPRO-FERETS, P R pses
ARG, MRS THEMH H W HE. 8RR T 28830 i HH#ES
B AL, JF HR L HOUEREN T ATRE A A . R EERE,
KENBER T XA —NET, AR BRI B —— AT — B

The authors of The People’s Bible Teachings are parish pastors and professors who
have had years of experience teaching the Bible. They are men of scholarship and
practical insight.

KRRELH T CAEE, FRBSPINMI 2 HER, MA1H ZFERHTE
LG5, FAERR S EAIA R Z] 0 WAE

We take this opportunity to express our gratitude to Professor Leroy Dobberstein of
Wisconsin Lutheran Seminary, Mequon, Wisconsin, and Professor Thomas Nass of
Martin Luther College, New Ulm, Minnesota, for serving as consultants for this series.
Their insights and assistance have been invaluable.

FRANTAE e 3 K JRAT TR AT e B A o o o e B 0 20 B e 22 DR 28 DR e A )
TR AT S e VT EER RS, ATV AE N BIRME TIRZ 5 5
FEV, AT B LS AN R B R A A

We pray that the Lord will use these volumes to help his people grow in their faith,
knowledge, and understanding of his saving teachings, which he has revealed to us in
the Bible. To God alone be the glory.

WATHKR g AE NS, Tl 7 REEE ., "R BRI, LR R
IR T, X FARMMELL T R RGN . —VIZgIaT B,

Curtis A. Jahn
PTG Hre Ae 3£
Series Editor
LS ES



Introduction
{4

We all experience defining moments in our lives. A defining moment such as giving
birth to a child or a tragic accident gives special direction to our lives because of its
consequences. We learn from experience how precious life is, how precious each day of
our lives is.

WATHE G S AE A rh & Poid — S B R Py s VRN 2] —ANEE R B P s 24
a2, BlanEAd 2y, B2l T3 8B i s ok i 5 R g T ;AT A
ATRERHITE 51 o AT — g pyrp 2 2k e 2 A M5 58, ATE R —K
NRZ A ME.

A moment to remember
—AMEAFCAE K Z)

Two thousand years ago, God gave the world a moment to remember in Jerusalem,
Palestine. There a defining moment in world history occurred. God aimed “to bring all
things in heaven and on earth together under one head, even Christ” (Ephesians 1:10).
God demonstrated this special moment in a most peculiar way when Jesus Christ was
crucified on Calvary. God showed us his love by the death of his Son (John 3:16). In
that fateful moment, a great exchange took place. God now gives us eternal life in
exchange for eternal death because of what Jesus did for us.

PIT 2407, A CE e r IRk e 25 7 XM R —AMEARD R 1,
AP b, X —ANEKRP P LN R B E R IR B )
JrEH, FEFEE REEET— (B 1:10) o BRSRILE R R R AT 48
gaoe pic 2 SO ot i K (7 ol O EE B St & 7 N e W [ o8 118 719 5 I s et 5 7 =0 )
Zl. EarFEE M) Ly RS IRATE ) TR (AT 3:16) o EI—dEE
HIS 2], — IR RS kA T, BRI BRSOy AT Ty, Eangs 1 ATk
A, MRE T KAE.

We all know how crucial life is. We hang on to life as ivy clings to an oak. Battling
diseases that end life sooner than expected knocks the joy out of life. Lost battles with
our sinful cravings often end in broken health, broken homes, and broken hearts. Life
turns sour. News of loved ones who die tragically shakes us to the bone and casts a
shadow over life. Lurking behind these battles is the struggle between God and Satan
for control of our lives (Genesis chapter 3).

WATE FTE A A2 2 AR B, JATREHAE Ay, R T R X K A
BRAE . & N e i FLAOBO - e g 7 — D ANBtEdr, XA RIE R
BEOR A0 . 5 R 2 4 I B0 R MO AT DA S A B UL 5K o Al 211 o 2R B T
%o A NKRE, SRAAFEEM A EERATIE R4, SIS E T
—EAR . MEERAERZ SR ER, & b M E Dy 17 38 AT A dr 47
k4 (At 3) .

But God changed all that forever when Christ came (Genesis 3:15). The decisive
battle between life and death was fought on a cross. There, Jesus, the Son of the living
God, battled Satan, the father of sin and death. It was a strange and dreadful fight when
life and death struggled. But the victory remained with life (1 Corinthians 15:57). Christ
rose victorious over death and brought life and immortality to light through that good



news. The death and resurrection of Jesus is the defining moment for our lives and for
the life of the whole world. In all history it is the moment to remember (Galatians 4:4,5).
B BB PRI R, bagomiieia 7iX—Y) (il 3:15) o SN
HI SRR AE 20 EREATHY . AEIREL, KA LT HR GRS SR A AE T 22 A Hi HL gk
7. A ST Z A AR — I ar B A AT I R . ERIEM R4 R T
Ty (BEMRZ AT 15:57) o EEEEIETEWE T, HFEE XA H S0
MK 1 K BRERASEAT S0 T A TR 7t B Ay B A= d ki, #R 2 —
ANERH P LR 2. 7207 SRR T, R —AMESS RN 2] OInhR 4
4:45) .

The Lamb’s high feast
P S e

Jesus saw to it that God’s decisive moment would not be lost on us. Before he died,
Jesus prepared a meal for his followers to celebrate life. He now invites us to participate
in this meal. Scripture carefully records Christ’s invitation in simple words:

HRERHHOR 1 b7 B)3X — PRsg PR 20 Ao MR il iE . fEfiAEZ /i, oyt
T IGEAI TS T — Wi A, AR AE e IRAE, MR IRIEIRAT — A R = A X it
Wik . L2 W RRTEEICS 7 AR REiE:

The Lord Jesus, on the night he was betrayed, took bread, and when he had given thanks, he

broke it and said, “Take and eat. This is my body which is given for you; do this in

remembrance of me.” In the same way, after supper he took the cup, saying, “Drink from it,

all of you. This is the new covenant in my blood, poured out for you for the forgiveness of

sins. Do this, whenever you drink it, in remembrance of me.” (From 1 Corinthians 11:23-25;

Matthew 26:26-28; Mark 14:22-24; Luke 22:19,20)

FHRERB L — R, Sk, Bl T, ®iRT, U “IRINTEENZ, XRRE S

W, RURNTE I AR kAT, ARRid&&. 7 lE, BIRFEEEMR, B,

TR IZA o PIONIX RIS, S RATIR ER, AEFRAS. ARA BRI 1)

W, EZanpkdr, ARRILESE. 7 GHEANRZET 11:23-25; B REH 26:26-

28; LymIHE 14:22-24; BRINAE 22:19, 20)

At this Supper Jesus gives us his life-giving sacrifice in person. Different from the
sacrificial lamb under God’s old covenant with Isracl, we now have Jesus as the Lamb
who takes away the world’s sins (John 1:29). What this means is the subject of this book.
As we prepare to go to the Lord’s Supper we naturally ask questions: Why should we
celebrate Jesus’ death with joy and thanksgiving? Why do we call his Supper a
sacrament?

FEIRXWiE 2 rf,  BRERSR H G A ar OBkt 45 1 AT A1 5 LB NAE
I i I ERAS I R AN ], FRATEAE A 1 HREK, 2R 2t N FREER) L3¢

(ZgtEs 1:29) « XBEPRIEAKEE, sRRXABR 8. SR LoE
BRI, RATEA S JAT A2 Z LS SR AR R LR R LR SR 7EWE? 3K,
9t 2 BRI 2528y B AL e ?

The key to understanding
PR B

In this book we want to answer such questions by sitting at Jesus’ feet and listening
to his Word. We learn best by listening—and also by observing two cautions as.the
apostle Paul counsels. First, we need not get caught up in senseless questions about
God’s ways (Isaiah 55:8). They only lead us further from God’s truth (John14:6):
Questions are certainly part of learning and require explanations. But when questioning
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degenerates into arguing over God’s ways, it is like fighting fire with fire. Senseless
arguing only ignites more arguments and gives more heat than light (1 Timothy 1:3-7).
Second, we need to be careful not to chat about God’s Holy Word as casually as
shoemakers talk about leather. We cannot mold God to our liking, try as we will. God’s
ways are not our ways. We cling to God’s truth as he chooses to reveal it to us
(Colossians chapters 1,2).

FEIR A BL, AT AR 2 50 i AR 75 HIS SR £ A AT B W ot F) 438 4 R[] 8 DA B T 2 i)
Ao AR AF )7 S IR IR, noh, BEBEAERD Ird W AE, M
AL, EAE, AT AR T b B R A A7 5 1IX 3870 2 S ) 2
H (DAZEES 55:8) , XL o ib AT B B i B (LEitE S 14:6) .
W R IR 2 ST B — 870, WA B R . (H iR B N v 1 B AT F 5
M, G RAEMKEINK K. ERXNFRAZIEEZ SR, JFH
g koGS, EATHRMNEZ MR RHMEME GREERETH 1:3-7) « Hik, &
MTE NG, AEAREIT R0 ISR S e B 5 . ATARIZEA S
MBIk EE bar, RERNAN 2L . LT 3 m 07 2O0F A 3AT
rF T R FRATTE MR B R AR B i, R e B AT E s i ]
B RGeS, 2 .

Our questions, therefore, need to stay focused. The key to understanding God’s Word
is Jesus Christ. He came to earth to show us his Father’s will. As simple as it sounds,
God comes to us in his Word; we do not come to him (Psalm 119). Life with God is life
from God, not self-generated. On our own we only end up with make-believe gods,
artificial gods, gods of our own creation (Romans 1:22-25; Jeremiah 10:3-15).

PRI, FRATTAHE 1) 75 254 . FRATTREAR b7 1510 A OC Bl 2 MR A, ok
ML, RERRMERRRKE S BRI R S, B fERIETE 2
HfE BIFRAT, TAREALREM R (R 119 . 5 ERENEmLKA b
W AT, TAREATE AW . FERINAE D, RO SR&ZEEFRAER
o NG RIRR, B DARIEZYINM (F 5 1:22-25; HRFPKAS 10:3-15) .

Contrary to our notions, true knowledge and worship of God does not end up in dull
and lifeless ritual. Christians gather together in congregations to celebrate life—our life
with God and our life from God. God gives, and we receive. God acts, and we react. We
respond in joy and thanksgiving because of his life-giving promises. God’s Word is
gracious and good (Psalm 100). The time warp between times long past and life in the
throbbing present does not change the importance of Jesus’ invitation to us—today or
any day. God is eternally present (Hebrews 13:8).

HIRATHIAREAR B, % bt B R TR RICRE AN 2 AR 3 ek B A Qi dsy .
AR — R RO fr—— 5 bag RAE H AN B mskiy . A4 dr. Ll
~, WA, Eapdrsh, ATRIN.. A Ay IRVE,  FA T LR R AR
FrOfEH BN . Eay iR 2 R BN RER (FR 1000 « BIRES K, BURIE
P iz, AATE T A3 I AT 54580 A BIAE 2 18] PRI TE] B, O I8 el AR R koot 3k
AT EEAE, B KIER) Bar (A faskd 13:8)

To learn about the Lord’s Supper we take a seat at the banquet table. There in full
view stand God’s gifts. We hear his words before we taste and eat—words of promise
and joy. At the Lamb’s high feast God gives us his gifts like handouts from a gracious
king to undeserving beggars. God’s great gift is his love for us in Christ. We can return
this love each passing day by serving and loving him with open hearts and open hands!
Christ’s life of superior service moves us to imitate him, our Lord, in serving others.

NT TR, (RS, RATRBI AL, ik THA . EIRE, RS
FEALY)— AR . FEIRATG M IR Z 80, FATSENr 24 B3 8 —— N VF AR
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G, ERFREE B, BB R E TR, AL &
IREEABCI 2 51T b BT — 6 E R ALt A2 M2 B B 3RATT A0 22
KR, BATERRT DL O ) O RATGKIT K 0T 25 B R AT 2 4t DAL SR (3] R At o
%ﬂ‘]ﬁ‘]%o B e R R 2B A b BN B RaE—— AT E, IR A At

I come, O Savior, to your table,
For weak and weary is my soul;
O Jesus, you alone are able
To satisfy and make me whole.
Lord, may your body and your blood
Be for my soul the highest good!
(Christian Worship [CW] 310:1)
KA R KW 2
DRI 0 RATLIE A
A AR S BT B
REWG AL ETR,
BoR F A AR5 L,

VERR R M b ek
(GEBAHEMFE [CW] 310:1)



The Lord’s Supper
e

“Take and eat; this is my body. . . . Drink from it, all of you. . . . poured out for many
for the forgiveness of sins” (Matthew 26:26-28). Christians live from Christ’s words
(Matthew 4:4). Every day around the globe, in languages strange to one another, people
from every nation communicate in these simple words. As they receive the Lord’s
Supper, they eat and drink in common. This festive meal is, as it was meant to be, God’s
people sharing God’s gift of forgiveness.

“WRIEHBIZ, R E A ARNTER I X AN - 2 NI R, (EFR1S
B (CHRAR S 26:26-28) o JEESESERBAIIRIEE R Ay (BKIEE 4: 4) .
TR, WAKBMFZHBANTLS B ARKIE S, 224 ERLEfE A iEiEk
BEATAR VA o AR TAE 2 S I i, AT — Iz P o XY R, IR
b ETE R, e T A B A TR B s A A ALY

But people generally understand the Lord’s Supper only superficially. When pagan
people first heard the phrases, “Take and eat; this is my body. . . . Drink from it, all of
you. This is my blood,” they thought they were listening to a weird cultic ritual. In
response Christian leaders tried to explain the Supper in more understandable terms.

HRZ,  NATTOS 28 e B AR o R R o 2B 5 BUE 28 — IR B “ARMIT =,
X ST FRH B A e AR XA, XA, 7 HATEAY B TR H 2= 22
—MIEEREAT A R R EBUXEK, MRy lal B, R B AR AT 2l I S
b NERAR I S 1R R %

But explaining is not easy. When God meets people, a mystery unfolds beyond
comprehension. God reveals himself to us in a strange way. He makes his hidden will
known in the person and work of his Son, Jesus Christ. Only by faith can we understand
what boggles our minds (1 Timothy 3:16). The key to understanding the Lord’s Supper
lies in hearing and trusting God’s Word and promises. When Jesus says, “Take and eat;
this is my body,” he means exactly what he says. God’s Spirit takes our minds captive,
and God’s Word captivates our understanding. Therefore, we do best to explain the
Lord’s Supper in the way that the Lord Jesus instituted it.

B BRI R IFAE S 2 Eagi@ NI, —Ffi P AT R Y 5 1) AR
DWW EDAETNRAT. Bl —Mafrrr AR BATE R T E S, #oRs s
5 SR W)L HR SR B () 5 AR Nz b TiMER R (R, A4 REMT B
APk NHMECLESG 29 GREEKATT 3:16) o FRAESE M CEAE TR FAR(E L
TR TS MR VE . HRER U “ARAIEEE, KERKEAE” , i, misedE
M ERIENES . B RBIR 7 RATHO/, fpginim g gl & -ATE N
Ko DA, FATHURFATERRISS 7, $2 8 T HR R L 2248 1) 7 ORI R

What is the Lord’s Supper?
2 AA



What is the Lord’s Supper? Good question. Instead of looking inside our heads to
find the answer, we turn to Jesus for explanation. We listen to his words and pray that
his Spirit would enlighten our minds. The Bible records the Lord’s Supper in four main
accounts. Three evangelists—Matthew, Mark, and Luke—depict the meal as it
happened. The apostle Paul, by contrast, summarizes the event.

FRERM A2 I o FRRA S, LIMOAREZTOHECERER, M2
) R R SR At B RE o FRATTHR T # A5 15, #roRAt i) R BeoC I EATH 08 . ¢
2 FEA TIACE TR T ER/MAE .. ZAE & BIEE—— 5K, Sl HEg
In——Hk 7 2R E, S, AERD WY TR —F .

All four records highlight Jesus’ words, but each writer singles out different details.
The three evangelists spell out the details of the original setting of the Jewish Passover.
Paul skips over the Passover setting, undoubtedly because the gentile world that he
served did not relate to Jewish festivals. The account of the apostle John (not printed
here) is unique. It records extensive table conversation and the details of Judas’ betrayal
instead of Jesus’ words instituting the meal.

X PUALICEAR R B T HRGRFr i 1, (R REAMEE A T ARG . =
BrAg T PBAEE VR 1 S POR N B 5, MRS WBkid 1 ey i 5t
TeSE I R A P IR B AR FEANANEE SR NI H o fEFELIHIIC 8 (Phab R4
Lo RM—H TR, Hids 7REREDAER, PLUIRHE R B ARy, A
F AR BN 5T HR SR B 57 LI P 158 (19 1

Taken individually, Matthew and Mark give parallel accounts. The records of Luke
and Paul are also much alike. But all four writers include the basics. Jesus takes bread,
blesses it, breaks it, and says, “This is my body.” Then after dinner he takes the cup and
states, “This is my blood of the new covenant.” Only Luke and Paul add Jesus’ specific
command to repeat the Supper from that time onward.

BMORE, SR DA G EIT - — 3, B RS R iC S AR, At
X PYALAEH Bt G A o SRR N A . HRBRERDER, BikE, T, AR
i XA SR, 7 R, EEMR, W CRXEERIAMM. 7 RAAHN
AERE N b 7 HRERZZZRATT IS IS 2 S B A AT (R R Bk A 2

To begin this study it is helpful (and refreshing) to read the records aloud as found in
the Holy Writings. By reading the ancient happenings we are able to go to the live
setting. We picture details as if we were there, and we can compare records as we read.
A quicker option might be to read just one of the three evangelists—Luke. Then
compare his record with Paul’s.

THBIX —1H R 2, R B R 2 Th A G IE BRI #E B (2T B
B NEFERERD o BRI L RS, ATREE Silm L. IR
AIFE S AR RS e, 77 Bk AT IR I A0 B — ¢, O HL3RATT mT A —3d
B, AN E R BT EE A . — A EUBCBR R (R T AT e 2 e = AR L
——— IR S, RSB AORE B E AR EA

Matthew the evangelist (Matthew 26:17-30)
fEEBAEE SR (KR 26:17-30)

On the first day of the Feast of Unleavened Bread, the disciples came to Jesus and asked,
“Where do you want us to make preparations for you to eat the Passover?”
PREFTTIEE R, TIRERMIERERUL, ARIZERRT R, SEIRA TS B 45 IR i 2
He replied, “Go into the city to a certain man and tell him, ‘The Teacher says: My appointed
time is near. I am going to celebrate the Passover with my disciples at your house.”” So the
disciples did as Jesus had directed them and prepared the Passover.

10



HRBRUE,  “ORATEEE, BISEARE, XPb, Rl JAGHRIRE 7. 5]
FEEAEAR R B AP B  77 [IGE A HRGR vy I (K00 25 T8 1 S8ty (R 4 /% -

When evening came, Jesus was reclining at the table with the Twelve. And while they were
eating, he said, “I tell you the truth, one of you will betray me.” . . .

B L, HRERAN ZANTIREARTE . IERZ R, HREREE,  “IRSEAE S URIRAT, AR
PAE D NERL T 7 e

While they were eating, Jesus took bread, gave thanks and broke it, and gave it to his
disciples, saying, “Take and eat; this is my body.”

ATRZ I, HRBREEERGER, BikE, BT, BATI6E, ¥, RIS, Xz
e RN

Then he took the cup, gave thanks and offered it to them, saying, “Drink from it, all of you.
This is my blood of the covenant, which is poured out for many for the forgiveness of sins. |
tell you, I will not drink of this fruit of the vine from now on until that day when I drink it
anew with you in my Father’s kingdom.”

NERMK, BB T, BEARAT, B, CURATEME XA BOVXRIRSZARIM, NE
Nk, IR HEREVRRN, WASLE, WAEEX &, BERRERL
FOE B, RIS E I H 5 7

When they had sung a hymn, they went out to the Mount of Olives.

AATINE 7, i SRAE AN 1L 25 .

Mark the evangelist (Mark 14:12-26)
faE BEE SR (AR 14:12-26)

On the first day of the Feast of Unleavened Bread, when it was customary to sacrifice the
Passover lamb, Jesus’ disciples asked him, “Where do you want us to go and make
preparations for you to eat the Passover?”

BRI SR — R, R S JG R — R, TIAEXTHRER UG, VR 808 PR 420
BERRATAE IR L T e ? 7

So he sent two of his disciples, telling them, “Go into the city, and a man carrying a jar of
water will meet you. Follow him. Say to the owner of the house he enters, ‘The Teacher asks:
Where is my guest room, where I may eat the Passover with my disciples?” He will show
you a large upper room, furnished and ready. Make preparations for us there.”

HRERMLAT AP TIAE, XPABATUE,  “ARATEEIN %, A NEH K, WMk, &
MR . MhFE B 2L, ARATIE R =AU, R7ut, BHEEMR? RS
TP AE TS BN SR B GE TS o AR AR 28 VRN B BORE ST B — AR, URATT s AE 8 B O 3RATT
Tt . ”

The disciples left, went into the city and found things just as Jesus had told them. So they
prepared the Passover.

FIGE 25, B 73, Pr@ IR, IEAnERERPT UL . AT Ties 1 @By i % -
When evening came, Jesus arrived with the Twelve. While they were reclining at the table
eating, he said, “I tell you the truth, one of you will betray me—one who is eating with
me.” ...

B 7L, HRERFIH T ANTIRERRR 1o ABATIARRE IERZ IR %, HRBRIE,  “IRSLAER R
AT AR IRE — AN S RFEAGRANESZ o 7 e

While they were eating, Jesus took bread, gave thanks and broke it, and gave it to his
disciples, saying, “Take it; this is my body.” Then he took the cup, gave thanks and offered
it to them, and they all drank from it.

fATIZ IS o, HRBREEDER, L7 AR, ARSI, “IRINEERE. XK
B, 7 SRR, BLE T, EaAAT. MATENE 1.

“This is my blood of the covenant, which is poured out for many,” he said to them. “I tell
you the truth, I will not drink again of the fruit of the vine until that day when | drink it anew
in the kingdom of God.”

11



HRER UG, “XARRSZAMM, N2 NREKE, EAEEVRIRAT, A P IXH %
T ERFRAEEE, wEHRKH . 7

When they had sung a hymn, they went out to the Mount of Olives.

fATINE T FF, mRHR, AEMIORE L 25,

Luke the evangelist (Luke 22:7-39)
PRI (BInfE 22:7-39)

Then came the day of Unleavened Bread on which the Passover lamb had to be sacrificed.
Jesus sent Peter and John, saying, “Go and make preparations for us to eat the Passover.”
PRI, AU @UBE SRR — KRB 1 o BRSRAT RIS, 208, U, AR5 AP
HRCTTIER, B 3RATIZ .

“Where do you want us to prepare for it?” they asked.

AT A, EERRATTAE R B i 2

He replied, “As you enter the city, a man carrying a jar of water will meet you. Follow him
to the house that he enters, and say to the owner of the house, ‘The Teacher asks: Where is
the guest room, where I may eat the Passover with my disciples?’ He will show you a large
upper room, all furnished. Make preparations there.”

HRERYG,  “ORATEE 79, o NS KR >k . VRO ERAE L, 2 2 5
THZE. WBREWENU,  RTU, FHEEME? JA5 TG A8 R Bz e 1 4
Jio 7 AL URITHRBCRE ST — B Rk, RIS B 1%

They left and found things just as Jesus had told them. So they prepared the Passover.
12T, Pr@ L, IEQHRER K . AT T S T G

When the hour came, Jesus and his apostles reclined at the table. And he said to them, “I
have eagerly desired to eat this Passover with you before | suffer. For I tell you, I will not
eat it again until it finds fulfillment in the kingdom of God.”

W) 7, HRBRALJE, AEAEAIMl AL HRGRX Ml T, “ IR SAERZF LS, M
PR IIZ IR HIE T o B VRRAT, A HFIZIXER, B2 o a i EE, 7
After taking the cup, he gave thanks and said, “Take this and divide it among you. For I tell
you I will not drink again of the fruit of the vine until the kingdom of God comes.”
HREREERIA R, Bl T, W, “RAIEIRAS, KX EW. &R, WS EE,
WA B EE T, B ERS . 7

And he took bread, gave thanks and broke it, and gave it to them, saying, “This is my body
given for you; do this in remembrance of me.”

NERGERB 1, SISl ¥, “XREEE, ARITER . IRITHM
HHNHAT, NKRIESK. 7

In the same way, after the supper he took the cup, saying, “This cup is the new covenant in
my blood, which is poured out for you. But the hand of him who is going to betray me is
with mine on the table. The Son of Man will go as it has been decreed, but woe to that man
who betrays him.” . . . Jesus went out as usual to the Mount of Olives.

PUR MRS, Ui, MR ARSI, AR R . B,
MLEEZAKTF, SR-FAERET L. ATRRERFHE N L. HENTRIANH
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Paul the apostle (1 Corinthians 11:23-29)
fEfERY (AR Z A4S 11:23-29)

For | received from the Lord what | also passed on to you: The Lord Jesus, on the night he
was betrayed, took bread, and when he had given thanks, he broke it and said, “This is my
body, which is for you; do this in remembrance of me.” In the same way, after supper he
took the cup, saying, “This cup is the new covenant in my blood; do this, whenever you
drink it, in remembrance of me.” For whenever you eat this bread and drink this cup,-yeu
proclaim the Lord’s death until he comes.
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Therefore, whoever eats the bread or drinks the cup of the Lord in an unworthy manner will
be guilty of sinning against the body and blood of the Lord. A man ought to examine himself
before he eats of the bread and drinks of the cup. For anyone who eats and drinks without
recognizing the body of the Lord eats and drinks judgment on himself.

AT, AEEIZERGE, WERR, e RERNSERm 7. AREES
BE, REWRYE BRI BN, EADHGR TR S, s2nzhhE crbak
7.

The original setting
LI I 5

The changeover from the Passover to the Lord’s Supper is critical for us to
understand. Jesus indicates that the Passover meal is his final meal for a reason. He is
eating the Passover with his disciples because he knows he is going to be condemned to
death on the following day, the day we call Good Friday.

IR T B B A I —F5AF, X T IRATHEMR AR R B OCE B . HIRFR IR
(1 G 2 et B J I 2 2 R DRI ) o st R P 04— iR Pz gl I A, 2N
A A RRE A 55 — RACHIAL AT, it JAT i U B R R 32 3 H

In some criminal systems, a person’s last supper has been called the hangman’s meal.
It is eaten before one is put to death. But Jesus does not see this meal in that way. For
him the meal is the way to life with God—for him and for us (Matthew 26:42). It is
extremely important that his followers grasp the meal’s meaning. At this final meal,
Jesus turns the age-old Passover meal into a new and even more glorious feast. He
shows by words and actions that this new meal is anchored in God’s ancient prophetic
ways, even as God’s old covenant is fulfilled in the new covenant that Jesus has come to
establish.

FE—LEIH iR R rh, A0S IR N 2] T T HIME R, B AL sE
AT, Aol TIX s . (B HRERIF A S IR R X WA, X R it , X
BB B R LB —— 8 T &0y 7 IAT (5 RS
26:42) o W TAMAIEREEE AR UL, AR W R R SR TR R ). fEIX RS
R g 2, HRERIE oy I RS8R T IR A AR T — S B . SRR GES . AE
BHEIEMTH), MAdRNIRE, X —4fpmaS e FE EwEN sz
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Before Jesus came, Old Testament believers had observed Passover rites for 14
centuries. But with Jesus’ advent, the Passover had served God’s purposes. The lamb of
sacrifice prepared each spring according to Jewish custom was to be overshadowed by
Jesus’ sacrifice on the cross. In the Lord’s Supper, Jesus himself is the Lamb. And he
gives the Passover meal meaning.

FEHRERR B LG, IRARERENRBLE T O 2f 14 ML 7. (H2REHE
BREVRR, MM OB E 7 B BRI H .. BEFR, HEIRARS
BT BRAR B3, RO R ORAE -+ 28 ERTERES IO T . fEEE L
o, HRER E R BAETE, I H AR M T 7 dmeke s DL .

It is good to know what happened at a Jewish Passover to appreciate what Jesusys
doing at the Last Supper. The Passover festival is unique to Israel and deeply embedded
in its national history. The Passover shows how the nation of Israel carried the promise
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of the Savior to all nations of the world (Genesis 12:1-3). The feast celebrates two
things simultaneously: Israel’s suffering and also its freedom.

TRRPURN BB 2 B AT 1, T 3RAT 1400 2 HIS R AE B Jm H) G2 L P At <
1, RAmMAR. @B UEIAPMAE R H, FHFREBER T LLEs R
TP sz e BT R T BLE AR A IO A 48 58 TR R vR s aa i
E%%%(@ﬁﬁlﬂﬂ),ﬁﬁ%ﬁﬁﬁﬁﬁTﬁ#%:uéﬂ%%ﬁgﬁ
Throughout the years the Israelite people have never lost sight of that unforgettable
day—the day when God released Abraham’s descendants from slavery in Egypt
(Exodus 12:31-51). Passover is the Israclite people’s independence day. In every
Israelite household people recall how God freed their ancestors from bondage and
enabled them to return to the Promised Land of Palestine. “Our land is from God!” they
say with pride. Each year families rehearse details of the exodus from Egypt. They do
not merely recall what happened; they bask in freedom’s glory. It helps to understand
the typical Jewish Passover celebration to appreciate what happened at Jesus’ last
Passover.

24K, PLEII AR BRSNS K H 7 —— LA h 5 00 5 3 A
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Passover
TR

Among God’s people Passover (pesach in Hebrew, Exodus 12:1-30) was not an
ordinary celebration. Law prescribed its activities. The ceremonial law of the Old
Testament commanded its annual observance (Exodus 12:14). Later Jewish tradition
added many details.

R E R, @ (FAR1E pesach, Hi3% Kid 12:1-30) A4
ERAGE S, FEHE T EMESINE, IRAMOGUEME | — R —
OB R MK 12:14) o T JE R R AL GE XN 1 V24177 .

The Passover meal, never eaten alone, traditionally consisted of enough persons to
consume a one-year-old lamb. Diners normally were seated during mealtime. Custom
later dictated that a person recline at the Passover meal as a sign of freedom. “Slaves eat
upright”—the saying went—“but people recline to show they have passed from slavery
to freedom.”

MTARA S — A NZ T e, Lg%, B ABEAZEZ—
KGRI FHEF BN AR . JERESIHEE, 78 a4
I NERGE, EXFEMRAEE A AITHU: BRI & ARG EH, HZ
NRHsE %, RN 7RI C e N BGRER T Hf. 7

Everything that happened reflected the people’s faith in the Lord God of Israel.
Participants ate the meal in a state of ritual purity. This means that the persons who-had
bathed did not need to wash again, except their feet (John 13:10). But participation’in
festivities had limits. Foreigners, unless circumcised, could not join in the celebration
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(Exodus 12:43,48). Without circumcision they lacked the sign of the promise—and the
understanding.

R A SIS AR T AT E—— LI BRI E L. S5 EE
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At mealtime, flat loaves of unleavened bread (matzah) called exodus bread stood on
the table. When a father was asked, “What is the reason for the bread?” he simply
replied, “Because the dough of our fathers did not have time to leaven when the King of
kings revealed himself to them and redeemed them” (Exodus 13:6-10). Unleavened
bread had a twofold meaning. It indicated the Israelites’ haste in preparing to flee
(Exodus 12:11). It also recalled the days of the exodus when the Israelites ate bread
unleavened. “Bread of affliction,” they called it, recalling the hardships that
accompanied their flight to freedom (Deuteronomy 16:3). In this way the Feast of
Unleavened Bread gave a solemn start to the Jewish sacred year (Deuteronomy 16:8).

B 7R AR, ST ERSTcRFREREYE (oKl matzah) , AT
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B GFER H B FTE D (Rl 16:3) o DLXFERT N, BREETTS THR
NP ER)—F BTG (Farid 16:8) .

The weeklong spring Feast of Unleavened Bread began with the celebration of
Passover (Leviticus 23:4-8). Households in Israel recalled the day in Egypt when the
Lord mercifully saved the firstborn from death. Lamb’s blood smeared on the
doorframe—a sign that the household believed God’s Word—spared those marked for
death in the plague that struck Egypt. The centerpiece of Israel’s national celebration,
therefore, was the sacrifice of a lamb, an unblemished lamb (Exodus 12:1-11). Customs
changed over time, but the sacrificial lamb stayed an essential element of worship. As
long as the temple stood in Jerusalem, lambs were dutifully sacrificed. Today Jewish
families do not sacrifice a lamb because the temple is gone. But they still put a roasted
bone prominently on the Passover table to represent the Passover lamb.

I JE B BRI e T R RAL (RIRIT 23:4-8) , DAEFIHI K
JUFERR — R AR L AE R SR H 5 L P AT PREABAT T A 5~ AT A4k
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Passover ritual

DR AR
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How did the Israelites celebrate the Passover in Jesus’ day? We do not know exactly.
Passover rites probably consisted of seven table elements served in a pleasant and
informative meal. Worshipers decorated the table with the roasted lamb and unleavened
bread. Next to these food items stood a ritual wine cup to be ceremonially filled four
times. Wine was expensive and was normally served—watered down—only at festive
meals. The table also displayed bitter herbs like wild lettuce or endive, two dishes
containing vinegar and salt water, plus a tasty red mixture of nuts and figs, apples, and
cinnamon.

LA B N AE B ok () I AR S DRASL G815 AW 2 RATTIFA AR 7 « 80 1
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Jewish law prescribed preparing the Passover (paschal) lamb. Lambs, selected in
advance, normally were slaughtered on the temple grounds in the afternoon—a sight to
behold! At a trumpet blast, the celebrants, with lambs in tow, rushed the gates of the
temple court. Priests and Levites were waiting in two long lines. The Levites’ duty was
to slaughter the lambs and burn each animal’s fat, kidneys, liver, and tail on the altar as
a sacrifice to the Lord. Priests, in turn, caught the lamb’s blood in gold or silver vessels
and passed them down the line to the altar. There the blood was spilled on the altar as
atonement for sin. In God’s eyes the animal’s lifeblood covered the people’s sin, just as
blood on the doorframe had done in Egypt (Exodus 12:7,12,13).
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The offerer then carried the lamb’s carcass, which was wrapped in the skin, back
home where he roasted (or cooked) it over red-hot embers, taking special care not to
break a bone (Exodus 12:46). At sunset the roasted lamb was set on the table, and the
Passover feast began.

G, BRERFACH R REE PR R o, #3558, AERIAE R IR R (5
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At mealtime
JH 4 9 )

To this day, at Passover meals Jewish families orally rehearse the story of Passover.
The sacred story unfolds as the meal progresses. Mealtime lasts for hours, accompanied
at times by the father’s spirited dance for joy. After sharing the first cup (the cup of
sanctification), the head of the household dutifully explains the significance of«the
special food elements and answers any questions the children may have (Exodus
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12:26,27). According to tradition, the father, as teacher, conducts the Passover in such a
way as to excite his children’s curiosity.
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As the father tells the story of the Israelites’ deliverance from Egypt, he interprets as
he goes (Deuteronomy 26:5-11). The father’s interpretation always highlights the
meanings of three things: the Passover lamb, the unleavened bread, and the bitter herbs.
The father says something like this: “The Passover lamb is here because God mercifully
‘passed over’ (pasah) the houses of our fathers in Egypt (Exodus 12:27). The
unleavened bread is here because our fathers were released in haste from Egypt. The
bitter herbs are here because the Egyptians embittered the lives of our fathers in Egypt
(Exodus 1:14).”
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After each person has broken a piece of bread off the flat round loaf, each dips the
piece of bread (matzah) in the sauce and eats it. Meanwhile, a second piece of bread
traditionally has already been hidden somewhere in the home. Like a game of hide-and-
seek, later finding this piece represents receiving new life that was previously hidden
from view. After drinking the second cup (the cup of deliverance), the family
traditionally chants from the great Hallel, a psalm of praise from the Psalms (113,114).
This hymn praises the Lord for his majesty and for his mercy on the lowly.
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The diners then enjoy the meal, eating the lamb, herbs, bread, and sauce. As they
drink the third ceremonial cup (the cup of blessing), they thank God as the giver of all
good gifts, especially release from bondage. The family then sings the last part of the
great Hallel from Psalms (115-118) and ends the meal on a note of thanksgiving.
Drinking the fourth and final cup (the cup of the kingdom) signals that the celebration is
done. At the close, all joyfully repeat the refrain from Psalm 136, “His love endures
forever,” praising the Lord of Israel as Creator and Redeemer. The unforgettable feast is
over. Midnight then approaches.
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Two days after the Passover, there is an afterglow to the celebration. Families recall
that the exodus from Egypt eventually led to the Promised Land so rich in milk and
honey—and to a new life of freedom. In remembrance they wave firstfruits from the
fields before the Lord in joyful thanksgiving (Leviticus 23:9-14). But, best of all, they
recall God’s special promise that from that land Abraham’s promised son was to come.
Promised son and Promised Land were bound together. They were preludes to
Abraham’s great blessing, the coming of the Messiah—the Savior of nations (Genesis
12:2,3)—our Lord Jesus Christ.
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The Lamb’s high feast
T ) e

Jesus ate his Last Supper in obedience to Passover law (Matthew 5:17). At mealtime
he informed his disciples, “I tell you the truth, I will not drink again of the fruit of the
vine until that day when I drink it anew in the kingdom of God” (Mark 14:25). Since
that instance, God’s people no longer need to celebrate the Passover in the old way.
What Jesus, the Son of promise, fulfilled—and this is key!—he did not destroy. He
transformed the Passover into an even more glorious meal. The old is past; the new has
come!
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The new Supper
4TI

Why did Jesus change the old festival? In our experience, changes normally occur as
things develop through repeated cycles over time. Things that develop into new things
commonly come around again in different forms. Whatever goes around comes around,
as we say. For Jesus, however, the changeover was far more. In God’s way, the change
from Passover to Lord’s Supper was a final fulfillment of previous prophecy. The
apostle Paul explains the changeover: “Do not let anyone judge you by what you eat or
drink, or with regard to a religious festival, a New Moon celebration or a Sabbath day:
These are a shadow of the things that were to come; the reality, however, is found’ in
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Christ” (Colossians 2:16,17). When the real thing is present, its shadow loses its
significance.
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Three things, therefore, mark the new Passover as distinct. First, Jesus frees the meal
from its old ceremonial restrictions. The new Supper has fewer ingredients. There is
only the earthly material (bread/wine) and the heavenly material (Jesus’ body/blood).
The Lord’s Supper is now a meal under God’s new covenant (Luke 22:20). Second, the
centerpiece of the new Supper is Jesus Christ himself. He is the Lamb of sacrifice. The
priests’ sacrificial functions drop because Jesus is the Lamb of God and assumes their
place. The service that Jesus renders is vastly superior to the priests’ work under the
former covenant. Jesus” work need not be repeated again and again. His work stands
once and for all time (Hebrews 1:1-4; 7:26,27).
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Finally, when Jesus institutes the Lord’s Supper, he openly and clearly reveals God’s
new will. Those who eat and drink his meal publicly “proclaim the Lord’s death until he
comes” (1 Corinthians 11:26). Jesus says as much. In serving the Passover cup, he
specifically states, “This cup is the new covenant in my blood, which is poured out for
you” (Luke 22:20). God’s new covenant uniquely frees us through the holy and precious
blood of his chosen Pascal Lamb (Matthew 26:28).
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“In my blood”
FHF A 1ML

All four Bible records highlight the critical importance of blood in the new covenant.
People are understandably squeamish at the mention of blood. Bloodshed means ending
life. In wartime so much blood is spilled that the mere mention of blood can make
people sick. But blood is one of life’s great realities. Blood is as vital to our faith-life as
it is to our bodily life. In reality blood does not signify death but life. We speak of it'as
lifeblood. Death results when blood is shed. In the Old Testament, God pointedly
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emphasizes how precious blood is in his sight: “The life of a creature is in the blood”
(Leviticus 17:11).
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Today we try to identify scientifically the seat of life in human bodies. Is it in the
brain? Is it in the heart? But God sees life residing in the blood (Genesis 9:5). The use of
blood gave Old Testament sacrifices their meaning. Blood sacrifices carried a distinctly
personal message. God specifically told his people, “I have given it [blood] to you to
make atonement for yourselves on the altar; it is the blood that makes atonement for
one’s life” (Leviticus 17:11). In God’s eyes, atonement is key to the use of blood. This
insight helps us realize what Jesus means when he says, “Drink from it, all of you. This
is my blood.” Those cryptic words also beg a question: What does atonement mean?
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An atoning sacrifice
SIS

Atonement has been explained as—with a play on words in English—what makes us
at-one with God again. Being at-one with God indicates that our broken union with him
is now thankfully patched up. The break with God comes to light every time we
knowingly and willfully wrong our Maker and sin against the One who loves us and
gives us life. The trail leads back to our original forefather, Adam (Genesis chapters 2,3).
Consequently, sin inherited down the line continues to separate us from God forever and
finally ends in eternal death (Genesis 5:3; Romans 5:12-14). But Christ’s atonement
heals the breach, reunites us with God, and gives us a life without end.
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Reunion with our Maker, however, does not come easy. Becoming at-one again with
the holy God remains the greatest story ever told. It is the story of Jesus’ work/of
redemption and reunion. Paul writes with pregnant words, “God was reconciling the
world to himself in Christ, not counting men’s sins against them” (2 Corinthians 5:19).
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The one who tears down the wall that separates us from God is none other than Mary’s
child, the Son of God (Matthew 1:20-25). By an act of apparent weakness, Christ Jesus
died to atone for our sin. But his atoning sacrifice broke sin’s barrier and removed the
long-standing wall of separation (Ephesians 2:14-16). This message, proclaimed in
Christian worship, harks back to Jewish worship life. Then as now, atonement has to do
with a great exchange that takes place between God and us. What does this mean?
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God’s great exchange is the core of Christian worship and the centerpiece of
Christian life. The exchange between God and us is a magnetic field around which
Christian worship revolves. It shows how sinners become saints and prostitutes become
brides of Christ (Ezekiel chapters 16 and 23). It leads us to praise God for all creation
and moves us to genuine love and service in our daily lives (Romans 12:1,2).
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This life-giving exchange between God and us takes place by an act—an act that the
Bible calls imputation (Romans 4:8 KJV). The act of imputation is easy to visualize but
hard to comprehend. In the Scriptures imputation visually shows how sinful persons
come to be pure, just, and right in God’s sight. Old Testament Israelites understood
imputation because they saw it happen every day, graphically, in their daily worship life.
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Focus in worship
AR R L

God set the pattern for Israel’s worship life immediately after the nation’s exodus
from Egypt (Exodus chapters 19-40). At a desert encampment near Mount Sinai God
formally prescribed three things that would bind his people to him: the law, the
priesthood, and the tabernacle. The law showed the Israelites God’s way of life. Priests
administered the law—its rules, regulations, and ceremonies—to keep God’s way of life
constantly before the people. The tabernacle was the central gathering place for Israelite
worship. On its grounds God’s great exchange took place each day.
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Israelite worship life focused on the altar of sacrifice for good reason. At the altar
God released people from guilt and declared them pure and righteous in his sight
(Leviticus 6:1-7, for example). The exchange took place as priests performed animal
sacrifices. The act of sacrificing reinforced the word of promise once given to the
Hebrew patriarch Abraham. In a vivid ceremony, priests pre-enacted the coming of the
promised Savior (Messiah). Support for God’s promise of mercy was a special function
of God’s old covenant law.
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Animal sacrifices were an important part of worship because they demonstrated the
exchange in action. The ritual of sacrifice portrayed atonement. It let guilty people know
how God removes guilt. From God’s viewpoint, animal blood on the altar served as a
covering for sin (Leviticus 16:14-16). By the sign language of bloody sacrifices, sin’s
scarlet red was cleansed and turned pure and white as snow (Isaiah 1:18). The atoning
sacrifice reunited God and his people in a most peculiar way. God shifted people’s guilt
to the animal substitute. How was this done?
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Shifting guilt
TEHI

Originally, the language of imputation came from civil courts. To impute meant to
charge someone with criminal acts in a court of law. A person’s illegal acts were put on
record and counted against him (Psalm 32:1,2; Romans 4:8). But in the court of divine
law the scene is different. God charges people with more than civic misdeeds. He
charges people with sin—wrongs against him, breaking the royal law of love, and
rejecting his way of life (James 2:8). When God says, “Be holy, because I am holy”
(Leviticus 11:45), he means every word. In God’s eyes the sentence for breaking his
holy law is clear and indisputable. For the crime of thumbing one’s nose at God’s holy
ways the sentence reads, Death—once and for all time! (Romans 6:23). The guilty
deserve the verdict.

HFE—RRYIR E KRR . 7R, AR R ANURT . —1
NHPEFAT NBALRAER, A RHBAR] G 32:1,2; F 545 4:8) . (HIE
AL L AR FIRERE B, IHOUANE 1. Ear a2 NMTHIERAT AMUBE
TENA RKERAT . IR AT R, 2R T ANESEE T, B85 72X — 251
Bk, JREZ TR AETE TN CERT 2:8) o 2 b “ORITZE 60 BN
PoEEWEH” (FRIE 11:45) , THAH, XHZMKER. £ LRI,

22



i st v ARV BT B R D IS M T AN FTREAR Y, B U R AR b 28
WLIEM R, AR A ——— B Rk (B EH 6:23) o JE AN AZ F
A A R

But God does not forsake or abandon us. God loves what he created and acts to
separate sin and death from our lives. Unasked, unforced, unearned—solely by his
initiative—God mercifully transfers our death sentence to a substitute (Romans 5:15).
At the Israelite altar the guilty person put his hands on an animal and, by God’s
direction, imputed his sins to the substitute. The animal, innocent of wrongdoings, then
carried the burden of the person’s guilt—and also sin’s consequences (Romans 6:23). It
was then put to death—its lifeblood spilled on the altar to save a sinner from the death
sentence. God stayed the execution of the guilty person on account of the animal’s
substitutionary sacrifice and forgave the guilty in an act of pure love. The act of
atonement, done by God’s design and according to God’s Word, is vital for life before
God.
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The action at the Israelite altar, therefore, was not the act of a bloodthirsty god who
loves death. Atonement is anchored in God’s promise. It prefigures the great exchange
to come, brought about by the work of Jesus Christ. By God’s promise the real
exchange will eventually take place in a tabernacle not made by hands (Hebrews
9:11,12). By the death of Christ on Calvary’s cross and the shedding of his blood—
miracle of miracles!—God shifted our guilt to his Son once and for all time. Isaiah
forecast this final transfer in simple words: “The LORD has laid on him the iniquity of us
all” (Isaiah 53:6).
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“Too easy?” we might ask. Then consider this. God’s action meant that Jesus Christ
take on the burden of the world’s sin in his body and by his death remove the world’s
guilt (1 Peter 2:24). Since Christ came, the old Passover sacrifices are no longer needed.
In the new Supper, the blood of Christ is our true substitute and the atoning sacrifice for
our sins. Not death but life is the object of God’s will. God raised Jesus to life again for
our justification—and by this act brings us new life (Romans 4:22-25).
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The chief difference between the Israelites” worship and Christian worship is clear. In
the Israelites” worship the animal sacrifice prefigures the coming of Christ as the
centerpiece of Christian worship. In the ancient way of worship like in the new,
believers can trust God because his Word is “Faithful and True” (Revelation 19:11).
Neither Israelites nor Christians invented this rite of passage to God. Both ways of
worship are anchored in God’s promise of salvation, as previous history clearly shows.
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This good news of God’s love for mankind was present and known to all ever since
the beginning of time. God never made a secret of the exchange between him and his
people. He made the original promise to Adam, the father of us all (Genesis 3:15). Later
he gave specific details of his promise to Abraham (Genesis 12:2,3), and later still he
confirmed the promise by setting up sacrificial laws through Moses. Even then the
blood of lambs, bulls, or goats merely served as signposts pointing to the Savior’s real
sacrifice (Hebrews chapter 9).
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God’s Word and promise, therefore, make true worship completely different from
pagan sacrifices. A quick review of the five steps in the sacrifices of the Israelites
captures the difference. In the Mosaic Law, the ancient sacrifices were performed
through human instruments, but essentially they remained God’s work done by his
command. Here’s how:
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Sacrifice under Israel’s law (Leviticus 1:1-9)

CLESIEE T RIS (RIRIC 1:1-9)

Step 1: Consecration of the animal. The sinner selected an unblemished animal from the
flock or herd and presented the animal to the priest for sacrifice. This action took place by
God’s design, and the animal was set aside (consecrated) for God’s purposes.
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Step 2: Imputation of sins. The one who offered the sacrifice pressed his hand firmly on_the
head of the sacrificial animal and imputed his sin onto it. By this action the animal was
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officially removed from the possession of the worshiper and devoted to God. The animal
was God’s appointed vehicle to bear the sinner’s guilt. It was God’s own sacrifice.

00 AR, BREHI MR TR R RO RO B A0Sk b, R E SR RAE R
b JEMRX 2, MR E S AN R TR e, RG T ROREE R
b e E ORI ANRIARR), ERIAT LA A CRE .

Step 3: Death contended with life. The priest slaughtered the animal, and it died. But the
victory belonged to life, because, as God saw it, the animal’s death was the means to obtain
the blood for atonement.
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Step 4: Atonement by blood. The streaming blood of the slaughtered animal was
immediately caught in a basin and stirred by the priest’s finger to prevent clotting. Blood is
the sign of life. And the shed blood was used as clearly designated by God when he said,
“For the life of a creature is in the blood, and I have given it to you to make atonement for
yourselves on the altar; it is the blood that makes atonement for one’s life” (Leviticus 17:11).
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With Step 4 the exchange was done. The blood was ritually sprinkled on the altar. In
this way the animal’s death brought believers a divine guarantee of new life. By God’s
design the animal’s lifeblood was substituted for the death that the lawbreakers deserved.
Blood sprinkled on the altar, or the mercy seat, in the tabernacle covered the sins of the
worshiper, just as a clean white cloth hides filth from sight. The worshiper was freed
from sin for the sake of the substitute. He stood justified in God’s court. He trusted
God’s verdict to be true. This faith, according to Christian confession, is imputed to us
for righteousness (Romans 3:21-26; 4:5).
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Step 5: Dismissal in peace. Burning the animal’s fat and flesh ended the sacrifice. The
pungent smell of burning parts created an odor that was pleasing to the Lord. That graphic
expression indicates how God delights in faith-born sacrifices, just as God “smelled the
pleasing aroma” of Noah’s sacrifice after the flood (Genesis 8:21). Thus Israelite worship
ended dramatically. Guilty lawbreakers were declared free. Sinners were sentenced, but not
to death as they deserved. Their sentence was commuted to life—life with God eternally.
They were dismissed and returned home in peace.
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Because of God’s atoning sacrifice for us, believers of all ages can live in true fear
and love of God. The Israelites heard an early echo of the absolution now speken/in
Christian churches: “God, our heavenly Father, has been merciful to us and has given
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his only Son to be the atoning sacrifice for our sins.” In thanksgiving, Jewish believers
offered their hallels in songs of praise. Christians today offer alleluias of thanksgiving.
New Testament believers join with saints of the past in thanks and praise to God for his
undeserved grace and unspeakable mercy.
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The Lamb’s feast
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How does Old Testament ritual fit with Christian worship today? Didn’t Jesus free us
from Jewish law? Doesn’t the letter to the Hebrews explain that Jesus did once-and-for-
all-time what the Israelite priests needed to do every day (Hebrews 7:27; 9:12)? The
answers are simple. Certainly Jesus did. Christ is the “end [fulfillment] of the law” so
there may be righteousness for every person who believes (Romans 10:4). In the early
church, pious people asked the same questions we do. Sadly, some replied in an awful
manner. They jettisoned the whole Old Testament as obsolete. For them the bloodthirsty
God of the Old Testament was out; they were in favor of the New Testament God of
love. But they were wrong.
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Jesus did not dismiss the old worship or the Passover as obsolete. And God does not
change (James 1:17). He fills the old with a new meaning. The new is Jesus himself. No
longer do Christians feed on Passover lambs, bitter herbs, and cups of wine. Today we
feast on Jesus. But there is a major difference. In the new Supper, Jesus is both the gift
and the giver. He is the priest and the victim. He is the host and the Lamb of sacrifice.
Different from the old Passover meal, the Lamb’s high feast is a heavenly Passover.
And we are invited.
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The visible Word
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In order for our worship not to end up spiritually abstract, our Lord Jesus Christ
established a distinct way for God’s people to receive his love. Today we _call God’s

26



way a means of grace, a way for God to show and give us his unique love. If the thought
of feasting on Jesus in the Lord’s Supper strikes us as strange, we need to revisit the
tabernacle grounds. There the sight of blood sacrifices will jar us out of our dream
world into God’s world. It is the real world of sin and salvation—our sin and God’s
salvation.
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After revisiting Mount Sinai in the desert we need to go immediately to Mount
Calvary in Jerusalem. There we learn the hidden connection between these two
mountains. On both mounts God promised to cover guilt with blood. But on Calvary
God worked with Jesus’ lifeblood. And Jesus is a person, not an animal. He is God in
the flesh (John 1:14; 1 John 4:2). He is God’s Word made visible (Colossians 1:15). He
is the Lord God who came into the world from God the Father’s side (John 1:18). The
sight of Jesus dying on the cross leads us into the real world of God’s love for us (John
3:16).
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Jesus’ death on the cross was not a matter of divine playacting like an act of a
superman. Love cost God the life of his Son. We are redeemed by “[God’s] own blood,”
Paul reminds us (Acts 20:28). The same Christ Jesus by whom all life was created is
also the “atoning sacrifice” for the world’s sins (John 1:1-3; 1 John 2:1,2). There is a
wholeness and completeness in Christ and his work that is superior to our way of
thinking (Romans 8:33-36). Now worship of God centers on him because of all he has
done to bring us to life again—a new life in the presence of God, a life that lasts forever
(Colossians 3:3; 1 Corinthians 3:23). In his Supper, Jesus takes lawbreakers by the
hands and leads them directly into God’s holy place—to a place where no human being
has ever gone (Hebrews 9:6-11).
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In this holy place we learn to know God as he wants us to know him. Here at-his
heavenly banquet we face God himself. He still remains hidden to our eyes yet we see
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him through the person of Christ Jesus. The holy and invisible God is as personally
present in the Supper as he was in Israel’s tabernacle worship. But there remains a
significant difference. In his Supper, God reveals his love to us by hiding it under Jesus’
blood. God’s Spirit gives us the privilege of peeking beneath the earthly covering (1
Corinthians 2:10-16). As one Christian commented: “In the Lord’s Supper, God comes
to us in his most hidden form, under cover, as it were, so that we can approach the holy
God with no fear.”
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Have no fear, only faith! By faith we understand that in the Lord’s Supper we are
partaking of Jesus as the “Lamb of God, who takes away the sin of the world” (John
1:29). In his Supper we are worshiping the world’s Savior on whom God laid “the
iniquity of us all” (Isaiah 53:6). Jesus’ Word and Jesus’ work give meaning to our
eating and drinking at the Lamb’s high feast.
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Why Do Christians Go
to the Lord’s Supper?

BN AB

When Jesus instituted the Lord’s Supper, he gave compelling reasons for its
continuation. At the last Passover he set precedent for future meals by stating explicitly,
“Do this, whenever you drink it, in remembrance of me” (1 Corinthians 11:25).
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Reason 1: Jesus invites us
B 1 HREREZAE AT

We attend the Lord’s Supper, first of all, simply because Jesus invites us to “do this.”
If the greatest king that ever walked this earth would invite beggars to a free meal,
beggars would be foolish to refuse. But in his Supper, Jesus invites us to receive
infinitely more than food for the stomach. He offers a special gift—a guarantee of life
with God. We eat food daily because we need food to sustain life. Yet life is more than
food for the body (John 6:32-40). As a whole person, each of us also needs spiritual
food to sustain life before God. What activates and energizes life from here to eternity
comes from God. What does this mean?
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Life under sin
THRZ N

God created us originally to be his life mates. He made us “in [his] image” or “in [his]
likeness” (Genesis 1:26; Ephesians 4:24). As his special creation, we possessed his
image, were righteous and holy as he is, and were able to face him without bad
consciences. But we lost God’s image (Colossians 3:9,10; Ephesians 4:22-24). When
our original earthly father, Adam, defied God’s ways and sinned against him, he
separated himself, his family, and all his descendants from God. Born from Adam’$§
sperm according to the course of nature, we follow Adam’s ways and die his death!
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Adam’s descendants bear the stamp of Adam’s image, not God’s. Like Adam, all his
descendants end their lives on earth in the grave (Genesis 5:1-5).

b @ AR A S AT A ar AR Aa . M “BE R RAR 7, B
“EAMARER & TR (BIE 1:26; DUIRETT 4:24) o AR AR B4
i, JATEIAMEIEAR, i — e SONZER, JFRE L — U i B RO T 0
i, AFRIRATRZ TG (P PE4 3:9,10; LU 4:22-24) o 43 A 1M
R AR, R b 2 TERAR R 7R, bt E O, il
IR, CLRABFTE R, #5 LR 7. %8 BRI, AT 4
FEr i, JAI0EE L ARIER, JFAETARIIAET: . W EH RS LI 12 T
LR, AR L RTEAR . 1B —F, AP e ARE B2 i, #iR
A DI B Ls AT A dr (BUHAC 5:1-5) .

Since Adam’s separation, like his our great sins are pride and selfishness (James 4:6).
We continually confuse God’s Spirit and our spirits. We follow the dictates of our own
spirits, not God’s. This fatal exchange must be undone to be acceptable to God. It makes
using the words spiritual and spirituality tricky and deceives us for good reason (1 John
4:1,2; 1 Corinthians 2:11-16). The tragic loss of God’s Spirit makes our spiritual lives
totally earthbound (Romans 8:1-17).
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Consequently, we lack true reverence for God from the moment of conception in our
mothers’” wombs (Genesis 5:1-5; Romans 5:12-21). We live self-centered lives and
worship God by indulging in spiritual routines that are self-generated. Surely we still
have a sense of God, who is invisible to our eyes yet powerfully present in his creation.
But we no longer know God’s love. Our sense of the Almighty only drives us to appease
him by doing deeds of our own making (Romans 1:18-32).
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As a result, since Adam’s fall, only two religions exist in the world. One is the
religion of works. The other is the religion of grace (Romans 11:6). The religion of
works proceeds from our own inner spirits. The religion of grace is a gift revealed by
God’s Spirit (1 Corinthians 2:10). What all world religions hold in common, except for
true Christianity, is that they are self-generated works-religions.
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Works-religions require our own spiritual efforts to please God. Characteristically,
these works are law bound and produce law-bound attitudes. Works-religions, at/their,
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best, merely follow the golden rule—offering rewards for doing “good” or meting out
punishment for doing “evil” (Romans 3:9-20). Followers of works-religions inevitably
answer to conscience as their final authority (Romans 2:14,15). And they end up
performing acts of self-discipline to make things right in God’s sight (Colossians 2:20-
23). In this way people by nature justify themselves and their actions, no matter how off
the wall their acts appear. Tragically, Satan uses the works-routine to divert us from
trusting God (Proverbs 3:5). Works-religions make us self-righteous and place us in a
struggle that ends in a full, final, and eternal separation from God our Maker (Romans
8:5-8).
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Yet God remains God. Our Creator wants us to be his own dear children. According
to his good pleasure, he wills that we be holy, because, as he says, “I, the LORD your
God, am holy” (Leviticus 19:2). He desires that we love him wholeheartedly, constantly,
and consistently (Deuteronomy 6:5; 13:3). No halfway or partial love will do. With God
it is all or nothing (James 2:10). That is what makes God be God. Unable to follow
God’s ways by nature, we arrive at a dead end. We need true spiritual food to energize
our lives. And God provides it.
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Life under Christ
THREZ N A b

God’s way of life is the religion of grace (Ephesians 2:5). Grace-religion displays
God’s love for us by revealing how God acts toward us in love. A teacher neatly
summarized the uniqueness of God’s love this way: “God’s love does not find its object
but rather creates it. Human love starts with the object.” On first reading, we find God’s
special kind of love hard to grasp since it confronts us with the mystery of God’s love in
Christ.
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We certainly can understand how human love starts with an object. We love by
attraction. We love something because it attracts us, it pleases our senses, and it answers
our needs. In our experience, attraction and desire go together. But God’s love is totally
different. His love is not jump-started by outward attraction for good reason. The
almighty God created what he loves and, therefore, loves what he created (Genesis 1:31).
What God desires finds its source in God’s heart alone, not in the object of his affection.
He loves us merely because he loves us (1 John 4:10). God loves sinners not because
they are beautiful. On the contrary, they are beautiful because he loves them. The Bible
calls such pure love agape (ah-GAH-pay).
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God demonstrates agape love by giving us gifts. First of all, he gives us the gift of life
itself—nhis creative love. Then because of sin he gives us the gift of his Son to extend
our lives into eternity in his presence—his redemptive love (John 3:16). And finally he
gives sinners the gift of his Spirit to renew life with him now and sustain it forever—his
sanctifying love (2 Corinthians 3:6). Biblically speaking, God’s love for sinful people is
known as grace (Ephesians 2:8). It was grace that moved Jesus to become our helper in
our times of need, to remove our guilt before God, to love the unlovely, and to make us
heirs of eternal life. Such unselfish love makes God’s gift of grace all the more amazing.
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Jesus chooses to give us this amazing gift of grace in the Lord’s Supper. He invites us
to the table and offers all comers an unsolicited promise: “This is my blood of the
covenant, which is poured out for many for the forgiveness of sins” (Matthew 26:28).
Those who decline Christ’s invitation or reject God’s gift of grace in unbelief do so to
their loss.
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Reason 2: To receive an inheritance from the Lord
PRE 2. MWEIBRLZE S (F: 877 Embo R BBl “ k7
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What specifically do people lose by not attending the Lord’s Supper? They lose its
benefits. They forego the special inheritance that Jesus gives us (John 3:17,18; Galatians
4:4-6). Each time we go to the meal we hear Jesus’ will read aloud publicly. It is his
legacy of love given to us to have and hold forever. At the table Jesus announced this
divine legacy in simple and explicit terms. He said, “This cup is the new covenant in my
blood” . . . “poured out for many for the forgiveness of sins” (Luke 22:20; Matthew
26:28).
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What does Jesus mean by the new covenant? Jesus intended the new covenant to be a
personal expression of God’s will that would make God’s former covenant with the
Israelites obsolete. The old covenant, established at Sinai with its commandments, rules,
and regulations, was set aside because it was fulfilled. Like a new song, the new
covenant celebrates the good news of God’s unconditional forgiveness of sins. It was
delivered—mnot by Moses, a human mediator—but by God in person and at God’s
chosen time (Jeremiah 31:31-34; Hebrews 9:15). Jesus used the term new covenant only
once, at the time he instituted the Lord’s Supper. He expressly called the Supper a “new
covenant in my blood.” All four biblical writers who put this subject on record include a
similar statement of the new will (Luke 22:20; 1 Corinthians 11:25; Matthew 26:28;
Mark 14:24).
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The old covenant
[HZ

Why did Jesus refer to the Lord’s Supper as a new covenant? He meant to place the
new in contrast to the old covenant. The new and the old differ primarily in God’s
timing and substantially in the persons involved (Galatians 4:4-6; Ephesians 1:9,10).
Historically, the old covenant focused on God’s ancient promises to mankind and the
sworn oaths to the Israelites made to and through humans (Acts chapter 7; Hebrews
6:13-18). The new covenant, in contrast, focuses on Jesus as God’s Son and the
promised Messiah (Hebrews 9:15).
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Prior covenants had been made with select people in anticipation of the time of the
promised Savior. By contrast, the new covenant guarantees forgiveness and
reconciliation with God, no longer by promising a Savior-Redeemer but by the
Redeemer himself. This time God has acted in the person of his Son. Prior promises
have given way to God’s new dealings with us in Christ, who fully reveals God’s will
for us. Previous prophecies had been mere beacon lights in a dark world (Isaiah 60:1-3).
Prophecies and promises now yield to Christ, the Light of the world (John 8:12). He is
God from God, Light from light, true God from true God (John 1:6-9,18). Nothing
needs to be added to God’s new will. To do so would be like lighting a match to see the
sun. This time God’s work of redemption is complete, free, and done with finality—
once and for all—as Jesus’ dying words on the cross clearly tell us: “It is finished”
(John 19:30).
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In the Supper, God’s new covenant is ready for its final earthly application. By this
new covenant God atones for sin and obtains forgiveness of sins through his Son
(Hebrews 9:15). Just as God’s new covenant lies concealed in the old, the old covenant
is revealed in the new. God clearly makes his will known in Jesus Christ. And he sets
his new covenant in the form of a testament that accents his divine work perfected in his
Son.
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Society has always highly valued a person’s estate and testamentary will. Every day
people make legal wills. By engaging an attorney to draw up a will, they intend to pass a
legacy to their chosen heirs. God has done the same. Initially he made his basic will
known to Adam and Eve. He stated that he would regain custody over mankind by
sending a woman’s special birth-child to stop the rule of the evil one (Genesis 3:15).
Later God revealed specific details of his will. He established a covenant with a
Mesopotamian nomad, Abram, promising to make Abram’s descendants into a great
nation in a Promised Land. From this people and that place the Savior of nations was to
come (Genesis 12:2,3). But just like a human will, God’s testamentary will was merely
a promissory note in lieu of death. It would not be finally executed until the will-maker
died (Galatians 4:4; Hebrews 9:16-22).
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The story of God’s will does not end with Abraham. After Abraham’s tribe became a
nation and laid claim to the Land of Promise, God took further action. He added
provisions—provisos that only a testator can make (Galatians 3:15-20). God made a
special arrangement between himself and his people in the form of the Law, which was
given through Moses as the go-between.
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But the Law of Moses did not cancel God’s previous will. The covenant God made
with Abraham remained in force until the promised descendant came (Hebrews 10:1-10).
Yet the addition of Mosaic Law put special conditions on Israel once it became a nation.
The legal arrangement between God and his people, the Israelites, proved necessary for
a reason (Galatians chapters 3 and 4). God had set Israel apart from other nations in the
ancient world (Exodus 19:6; Isaiah 43:10; 44:1-3). And God’s Law detailed how God’s
people were to live in God’s presence. Mosaic Law exposed Israel’s wayward ways and
set boundaries to keep the nation from sinfully straying from God.
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So the Law of Moses served a dual purpose (Galatians 3:19-25). As a hedge, the Law
kept God’s chosen people in bounds and separate from other nations. As a tutor, the
Law trained God’s children in God’s way of life. Daily sacrifices and ceremonial rituals,
like the Passover, let individuals know God’s ways of love, mercy, and grace. Like
children under parental supervision until maturity, the Israelites lived under the
discipline of law. Abraham’s heirs were duty-bound to obey God’s covenant and live
under its regulations and judgments (Deuteronomy 4:1).
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The new covenant
4

At the proper time, however, God sent Jesus to fulfill God’s original will (Galatians
3:23-25). The Son of Man, as Jesus preferred to call himself, did what no human being
was capable of doing (Hebrews 4:15; 5:7-10). He obeyed the Law’s demands freely,
fulfilled each precept perfectly, and established the new covenant fully. He fulfilled
God’s will even to the point of bloodshed on a cross. Now it was the time for Jesus to
distribute God’s inheritance. At Passover he extended the wine-filled cup of blessing
and declared to the heirs, “Drink from it, all of you. This cup is the new covenant in my
blood, which is poured out for many for the forgiveness of sins.” That moment was all-
encompassing, never to be forgotten in future Christian celebrations and worship!
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What makes the expression of Jesus’ will at the Passover so special? In human terms,
a will is a promise that a person draws up in anticipation of death. Normally a person’s
will consists of three parts: drawing up the formal legal will, stating the bequest, and
naming the beneficiaries. Attorneys follow this simple procedure: (1) The maker draws
up a will and has it witnessed or notarized to make it authentic. (2) The document
describes and designates the bequest, the inheritance to be distributed. (3) The will
specifically names the heirs or beneficiaries.
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In his last will and testament—on the day before his death—Jesus followed the
pattern. He himself was the testator. He made out his will in anticipation of his death by
affirming, “This is my body given for you; . . . my blood, which is poured out for you.”
He then designated the bequest that his heirs are to receive the forgiveness of sins. And,
finally, he named his heirs, or beneficiaries: “For you and for many.”
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Now we understand how significant and personal the Lord’s Supper is. We are
honored to be the heirs designate. As beneficiaries, we receive the premier gift of life
with God as an inheritance. God’s old covenant is now finished, fulfilled, and made
obsolete. And Jesus undersigned the new covenant with his own blood. His blood
validated the will once and for all time without using animal sacrifices as death’s
signature (Hebrews 9:17-22; 10:8-10). This Supper proclaims the new will—signed;
sealed, and delivered in Jesus’ blood.
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Today in Christian congregations we can hear Jesus’ will and testament read aloud
publicly. Each time we go to the Lord’s Table, God breaks the seal of his eternal will
(Revelation 5:6-10). And under the form of bread and wine our Lord gives us his body
and blood—a guarantee that we are God’s beneficiaries and heirs of salvation (Romans
3:25; Hebrews 9:15).
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Reason 3: To come into the presence of God
HHY 3. SR b AT

Receiving a bequest by means of a meal may strike us as unusual. Inheritances
normally come to us by the use of legal papers. But God guarantees our inheritance in a
more personal way. He invites us to Supper. It is as if he were saying without a hint of
frivolity: Eat, drink, and be merry! This solemn occasion is at the same time joyous. By
attending Jesus’ feast, we can receive our inheritance and come into God’s presence
without fear. How can this be?
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God’s presence
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We need to recall that Jesus’ presence on earth did not end with death as ours do. It is
true that Jesus ate the Last Supper in anticipation of his death. But when he died, death
gave way to life. Jesus rose from death (1 Corinthians chapter 15). He left earth alive,
only to return to his heavenly Father (Acts 1:9-11). In leaving, however, the Lord Jesus
did not leave us without his presence. He promises to be with us always until the world
comes to an end. Today Mary’s Son is present everywhere, and he fills heaven and earth
with his presence (Matthew 28:20).
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But God’s presence in the Lord’s Supper serves a specific purpose. Jesus chose’te
come to us under the form of bread and wine to assure us of God’s forgiveness. Hi§
presence at the Lord’s Table is a body/blood presence (we call it his_sacraméntal
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presence). He said, “This is my body” and “This cup is the new covenant in my blood.”
By faith we cling to Christ’s words as a mystery of God’s grace.
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A mystery

BLER

The Bible calls God’s revelation in Christ a mystery—this word occurs frequently in
the New Testament with reference to Christ (Ephesians 3:4; Colossians 4:3; 1 Timothy
3:16). In each case the mystery focuses on Christ’s work of salvation and helps us
understand Christ’s presence in his Holy Supper. Christians are used to calling this
mystery a sacrament. Ever since the Latin Bible used the term sacramentum for
“mystery,” Christians, particularly in the West, have called the Lord’s Supper a
sacrament.
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In the Bible the apostle Paul identifies Jesus himself as the mystery (Colossians
2:2,3). He is the God-sent mystery, not in the sense of some myth or mystical truth
represented by certain objects, like gods of pagan mystery religions. He is the mystery
because he is truly God veiled in flesh. Far from merely representing God, Jesus is God
in the flesh, the incarnate deity (John 1:1-14).
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The mystery of God at work on earth unfolds in Jesus’ life, as the gospels record. In a
hymn dedicated to Christ, Paul shows how his work on earth progresses in our lives.
“Beyond all question, the mystery of godliness is great,” Paul states as a matter of fact.
And then he explains the mystery of Jesus” work in sequence through all-embracing
phrases: “He appeared in a body, was vindicated by the Spirit, was seen by angels, was
preached among the nations, was believed on in the world, was taken up in glory” (1
Timothy 3:16).
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God wisely chose to reveal himself in a manner unknown to the world (1 Corinthians
2:7-10). If only unbelievers and authorities of his day had recognized Jesus for who/he
was, they would never have shed his blood. But God’s revelation of himself/gees
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beyond human experience. In our scientific world, something revealed is no longer
hidden. A butterfly comes out from the secrecy of its cocoon to unfold its beauty. It
emerges from its covering to reveal radiance that was previously unseen.
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But when God reveals himself, he reverses the order. God goes into hiding. He covers
his glory and majesty and hides himself in flesh and blood. At Bethlehem and on
Calvary’s cross, we see God’s Son only as the Son of Man, just as human as we are—
just as weak and as subject to death. Only by faith are we able to see that this man is
God undercover, God veiled in flesh, God and man in an indescribable, indivisible, and
eternal union (Matthew 16:16,17; Hebrews 11:1). Faith alone grasps the mystery of God
in Christ and comes to know the secret of God’s work on earth.
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The meaning of a sacrament
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Now we know a basic reason why Jesus instituted the sacrament. He wants to
strengthen our faith in God. His Spirit enables us to look beneath the cover of flesh and
to see God’s great mystery unfolding there—“God was reconciling the world to himself
in Christ” (2 Corinthians 5:19). Now by faith we gain the full impact of the prophet’s
words: “Truly you are a God who hides himself, O God and Savior of Israel” (Isaiah
45:15).
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But, to our utter amazement, God hides himself not once but often. As Creator, he is
already concealed in his creation (Romans 1:20). Then as Redeemer, God entered his
own creation and hid himself there for a reason. God joined the human race, took on
human form, concealed his earthly presence, and died on a cross to save the world from
itself (2 Corinthians 5:19). The news of salvation is the precious gospel of the glory and
grace of God.
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Then, at his departure from earth, the Savior revealed his love for us once more by
hiding himself from sight again. It has been well said: “In the Lord’s Supper Jesus
Christ comes to us in his most hidden form.” Hidden from sight but revealed in his
Word, the Savior comes to us and announces quietly and clearly in simple and explicit
words, “This is my body . . . my blood.” Jesus is present at the meal, hidden under the
form of bread and wine, to reveal to us the death benefits of his work on the cross.
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We might harbor the hope that God would come to us directly and uncovered. Moses
once asked to see God face-to-face, but God turned him down flat and explained why.
God is holy; we are unholy. If God should come to us directly in full-blown glory, we
would die. “No one may see me and live,” God explains to all who hope to catch a
glimpse of his majesty (Exodus 33:18-20). Instead God comes into our presence. He
comes in lowliness, covers his holiness, conceals his glory, and lets us see him from the
back, as it were. There we learn to know God as gracious and compassionate. But we
can only see him from behind as he passes by in our history, in our time, in our space, in
our place (Exodus 33:22; 34:6).
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Seeing Christ on the cross is God’s way of dealing with us. On the cross Christ
carried out his legacy of love to be our Savior-Redeemer-King. When the ascending
Lord left the earth, he left behind God’s legacy in the same way that it came—hidden in
a mystery. He wrapped his legacy of love in his Supper. It was his means of having us
come into God’s presence so that we can live before the holy God in holiness. Mary’s
Son promises to deal with us by coming to us in person. “Take and eat,” he says simply
and sincerely. “This is my body . . . which is . . . for many for the forgiveness of sins.”
By means of the sacrament, Jesus gives us his body and blood and thereby assures us of
his abiding presence.
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Reason 4: To celebrate life with God
Y 4. PO b AR AR A

Celebration of our life with God and life from God is the basic reason Christians
gather for worship. The Christian church is a liturgical church for good reason. In its
liturgy the Christian congregation worships God, who makes his presence known to us
in his eternal Word (Exodus 20:24). Though unapproachable in majesty and might, God
approaches us in Word and sacrament. In return we can approach him with offerings of
praise and thanksgiving for all that he gives us (Psalm 141:2).
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Jesus designates the Lord’s Supper as a meeting place to come into his presence. The
mandate for assembly reads simply, “Do this in remembrance of me.” At the meeting
place, as at a festive banquet hall, he offers us his body and blood to memorialize an act
of love that changed the world forever. Christ not only smashed the barrier of sin that
stands between God and us and forgives us but, most important, by his atoning sacrifice
he gives us his righteousness as a gift (Romans 3:21-25).
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Christians rejoice in God’s forgiveness thankfully and proclaim it fervently. But
sadly some forget an essential part of the message. Besides taking away our sins, God
also gives us Christ’s righteousness as a gift. This exchange—the gift of Christ’s
righteousness in exchange for our sin—makes our life in God’s presence complete
(Romans 3:21-24). God does not merely forgive sin and then let us go merrily on our
own, but he gives us the gift of his righteousness to sanctify our daily lives and actions
(Romans 5:15-17). Like an electric charge to a dead battery, Christ’s righteousness
energizes us to work the works of God in life (Romans 1:16,17; Ephesians 2:10).
Without God’s gracious gift, the message of the new covenant is truncated and God’s
holy gospel is falsified.
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We go to the Lord’s Table to receive this gift of God, strengthen our faith, and
celebrate our life with God. God’s presence in his Holy Supper as Savior and Redeemiet
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renews us. It moves us to worship God in joyful thanksgiving. We are truly sinners in
the hands of a gracious God!
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How Do We Celebrate
the Lord’s Supper?

FATUN T PRI K 2

Jesus instituted the first Supper in a worship (liturgical) setting. The meal took place
during the rites of Passover. Worship of God is never formless, and worship forms
reflect the setting out of which they come. Even worship that claims to be unstructured
is bound to forms, often superficial and self-generated like in pagan idol worship.
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New Testament worship
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The ancient people of Israel worshiped God according to rites God prescribed in the
Torah. Priests followed the ceremonial laws recorded in Leviticus, the handy scroll for
Israel’s clergy to use as a directive. The festive Passover ceremony invariably included
lamb’s blood and unleavened bread. These two elements carried God’s message of
salvation. Both recalled God’s release and promised freedom. God carefully prescribed
each element of Old Testament worship to remind people constantly that life depends on
him, the Lord and Maker of all (Genesis 2:7; Deuteronomy 30:20). In the Passover rite,
the bread of release and the blood of atonement forecast the final redemption through
the coming Savior (see chapter 1).
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In changing the Passover to New Testament worship, Jesus followed Israelite
worship structure but freed worship from ancient restrictions. Worship of God
continued to be structured. But the new forms reflected the new covenant. Worship no
longer focused on signs of a coming Savior but on the Savior himself. The former bread
of release is now Jesus’ body, and the blood of atonement is Jesus’ blood.
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In the changeover, Jesus specifically instructed his followers on how to celebrate the
Lord’s Supper in the Passover mode (Luke 22:14-20). According to the four biblical
accounts, only two types of material make up the new meal—the earthly material
(bread/wine) and the heavenly material (Jesus’ body/blood). They are sacramentally
united to make up the Lord’s Supper. It is God’s new way of bringing us his grace in a
worship setting.
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Words for worship
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The words used at the Supper are clear and direct and are to be understood in their
simple literal sense exactly as instituted. Jesus’ mandated words, “Do this in
remembrance of me,” mean more than a worshipful recall or a mere recollection of
something that happened once upon a time on a day we now call Maundy Thursday.
They aim specifically at doing what Jesus instructed and receiving what Jesus was
giving.
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The mandate, “Do this in remembrance of me,” includes precisely what we are to do
to remember Jesus’ death. We are to take bread and wine as Jesus said, “Take and eat;
this is my body. . . . Drink from it, all of you. This is my blood of the covenant.” Jesus’
body and blood make the memorial meal of bread and wine a heavenly gift, uniting
earthly and heavenly elements as God wills. The Lord’s Supper is truly memorable
because we receive not merely bread and wine. We receive the body and blood of the
Lamb who died for the sins of the world. How can this be?
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When we eat the bread and drink from the cup, Jesus is certainly asking us to take
bread and wine into our mouths. But what the mouth receives is more than mere bread
and wine. Jesus specifically indicates that we receive his body and blood. Paul explains
that this union of bread/wine and body/blood is a mystery. He tells the Christians at
Corinth, “The cup of blessing which we bless, is it not the communion of the blood of
Christ? The bread which we break, is it not the communion of the body of Christ?2” (I
Corinthians 10:16 NKJV).
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In explaining the mystery, Paul does not claim that the bread itself changes into
Jesus’ body. Bread remains bread, wholly and distinct in itself. Jesus’ body likewise
remains the body of the ascended Lord, wholly and distinct in itself. But in the Lord’s
Supper, the bread is so united with Jesus’ body that we receive him in a way that is as
mysterious as Jesus’ incarnation. What does this mean?
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When Jesus informs us, “This is my body,” he is using a particular way of speaking
where two things are united without eliminating the plain sense of the words. For
example, we may say about a red-hot iron, “This is hot.” This evidently refers to the
iron that has all the qualities of an iron. The iron itself is distinct from its heat. Heat,
likewise, has its own distinct qualities. But in a red-hot iron, iron and heat are united as
one. They jointly share their distinct qualities, as we know too well when we tell a child
not to touch a hot stove.
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In a way far beyond human ability to illustrate or comprehend, Jesus reveals what
happens in the Lord’s Supper by his particular manner of speaking. In saying, “Take
and eat; this is my body,” Jesus means that his real human body is present wherever the
Lord’s Supper is celebrated. Human bodies by nature are limited to time and space. Yet
Jesus is more than a human being; he is also God. In him “all the fullness of the Deity
lives in bodily form,” as Paul testifies (Colossians 2:9).
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When Jesus presents his body in his Supper, he does so as one person. We worship
one Lord Jesus Christ and not two—one divine and the other human (1 John 4:2,3). The
good news is that God became a human being, one of us. God openly revealed this
glorious mystery at Jesus’ birth from a virgin, at Jesus’ death on the cross, and at Jesus’
resurrection from a tomb. God spoke clearly about the incarnation of his Son at Jesus’
baptism and transfiguration. At both places God claimed and proclaimed, “This is«my
Son, whom I love” (Matthew 3:17; 17:5). If the world had recognized God’s seeret
wisdom in Christ, its rulers would never have crucified him (1 Corinthians 2:6-10).
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Now the body of the crucified, resurrected, and ascended Lord is given to us at the
Lord’s Supper (1 Corinthians 15:44-49). When Jesus says, “This is my body,” he
assures us that he is present bodily under the form of bread and wine. He is there for us.
He wants to give us our inheritance. The real presence of our Lord remains a mystery to
our minds, and God’s mysteries are grasped only by faith. Faith is like a God-given
hand that holds on to mysteries revealed by God—great mysteries of life, such as the
creation of the world; God’s revelation of himself as Father, Son, and Holy Spirit; and
Jesus’ incarnation (1 Corinthians 4:1; 2:6-10; Hebrews 11:3).
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Without these divine mysteries revealed in God’s Word we would not need faith
(Romans 10:17; 10:8-12). Without them we would be able to understand and
comprehend God on our own terms. Then God would really be no greater than our
minds—and we would be god. Then our belief systems would be products of our own
devising and God would be a mere extension of our deepest desires (Genesis 3:4). But
then we would be also self-deceived, and the world’s great deception would go into
fulfillment in our lives. All this could happen because Satan separated mankind from
God in its desire to become “like God” (Genesis 3:5).
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But we cannot put God in a box. Christians did not invent the Christian faith. The
Creator did not call on us to atone for wrongs by making the ultimate sacrifice of our
own children (Micah 6:7). We did not ask God to sacrifice his Son to right our wrongs.
God chose to reveal his love to us in a way beyond our wildest imagination. He sent his
Son to take on our flesh and blood and by his death be reconciled with us (John 3:16; 2
Corinthians 5:19). Take Christ from our faith and there would be nothing left, only our
own strivings to be good and godlike.
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But God’s strong love for us freely moved him to give his own Son into death to right
the wrongs that his Son never committed (2 Corinthians 5:21). God did not spare his
own Son. In an act of unbelievable kindness, he gave up his Son for us all (Romans
8:32). Christians have consistently proclaimed this good news since the beginning of
time in their worship of God (Genesis 3:15,20; 4:26). In Old Testament worship, a
consecrated lamb served God’s purposes. But in New Testament worship, the Lamb of
sacrifice is Jesus. And the Lord’s Supper is the Lamb’s high feast. Jesus explicitly
indicates that he himself set apart his body and blood at the table to bring us God’s
forgiveness won on the cross.
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It would be confusing, therefore, to understand Jesus’ words “This is my body” in a
figurative way of speaking. Such an understanding would mean that the bread was
merely a sign or symbol of his body. On occasion Jesus does speak of himself
figuratively. When he says, “I am the light,” “the gate,” and “the vine,” he is not
speaking literally (John 9:5; 10:9; 15:5). Jesus is not a gate made of stone or wood. The
gate illustration merely helps our minds’ eyes to see him as “the Way” to enter into
God’s house (Acts 9:2). The figure of speech lies in the descriptive words like gate,
light, and vine. These colorful words are illustrations that help us picture something
vividly in our minds. The figure of speech lies in the illustration, not in the word that
links the subject with the picture.
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But Jesus’ body is a real body, not a picture, an illustration, or a product of our faith.
When Jesus says, “This is my body, which is for you,” he is not talking in picture
language about some spiritual, figurative body. He is referring to his real, true body—
the body that hung on a cross and now comes to us in sacramental form. His words
make this clear, and by faith we understand what defies our eyes.
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Acts of worship
HCFE ) & I0AT

As important as are the words with which Jesus is giving his Supper, actions must
follow. We celebrate the Lord’s Supper rightly and properly by acting on Jesus’ words.
We go to the table, receive food for the soul in our mouths, and eat and drink at the
banquet in a worshipful way. As invited guests, we partake of God’s heavenly food to
be edified, strengthened in faith, and bound by God’s love.
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Formally, the meal consists of basic acts carried out as part of the full action of
worship. First, the meal is prepared according to Jesus’ direction (consecration), then
the banquet food is served (distribution), and then we partake of it (reception). As we
participate, we are strengthened in faith, and the benefits of Christ’s work become ours.
Beyond these formal acts the Supper is finished (Matthew 26:30). God’s heavenly food
serves his eternal purposes as richly as bread sustains daily life.

B L, 2R — VBRI EOEAT B 25 8 0 AT 1 3 A AT B0 BT ) R
. B, ERDIUZIRIRERIFE RIS (a3 , ERLES EEYK
BN (3O, BEEE RN Z /WA (%) . ZIATSH5H AR
fi, FAVEE O EAFR] 7R, FEB R TR KB a8 A s 7 AT 2R AL
TETERIX TR ERAITAZ G, FEMER T (BRMEE 26:30) . EwEARn
g%; BB O KE R H RS, B AR AT H O AR IS A R R
& It

It is important to carry out all the acts of the Lord’s Supper as Christ ordained.
Otherwise, the Supper does not serve God’s purposes as a sacrament. Merely to
consecrate bread and wine without eating and drinking them fails to fulfill Christ’s
design. The Lord Jesus intended the blessed bread to be distributed, received, and eaten,
not stored or carried about in worship. A good guideline to follow is that nothing has the
character of a sacrament apart from the use for which Christ intended it.
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Consecration
73 N2

New Testament worship of God in his Supper begins with three distinct actions that
take place together: (1) setting apart bread and wine for God’s purposes (separation), (2)
placing God’s blessing on this food by designating it for use in the Lord’s Supper
(blessing), (3) publicly proclaiming the banquet food to be Christ’s body and blood
(sacramental union) (1 Corinthians 11:23-25). Taken together, these actions make up/the
consecration. By these acts worshipers know that they are receiving God’s food fot
strengthening faith.
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As at Passover, God is going into action. And the action takes place by God’s design.
We receive God’s own sacrifice. His sacrifice, completed on Calvary, comes to us under
a God-appointed form of bread and wine. The earthly food and drink is set aside for
God’s purposes. The sacrament, therefore, is essentially God’s work. It is done through
human hands, which are God’s instruments. In it Jesus brings us the atonement,
forgiveness, and reconciliation previously promised in Passover rites. But now Jesus’
sacred blood eliminates the need to use animal blood for covering worshipers’ sins
(Hebrews 7:26-28).
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Paul highlights the act of consecration when he writes about “the cup of blessing
which we bless” (1 Corinthians 10:16 NASB). The “cup of blessing” harks back to the
third cup offered during Passover, which was called the cup of blessing in later Jewish
writings. Diners received this cup for a special reason. By drinking from it they gave
thanks to God as the Giver of gifts, especially the gift of the Israelites’ new life free
from slavery. Families worshiped together by singing the great Hallel from the Psalms.
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In the Lord’s Supper, Jesus gives the pascal meal a new form. The exact order Jesus
used when switching from old forms to new forms is not clear from the biblical account.
The biblical records do not indicate specific words that Jesus used in blessing. But the
Scriptures clearly indicate why Jesus consecrated the new meal. The former cup of
blessing is now “the new covenant in my blood” (Luke 22:20). God’s people can now
thank God that the cup we drink is the “communion of the blood of Christ” and the
bread we eat is the “communion of the body of Christ” (1 Corinthians 10:16 NKJV). Set
before us at the table is the mystery of God’s love in the visible forms of bread and wine,
a witness to his grace.
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One act indispensable to consecration is a public proclamation of what is happening.
Each Bible record shows that Christ sets this meal apart in word and action. He “took
bread . . . the cup” (act of separation), and “when he had given thanks” (word of
blessing), “he broke it and said” (act and word of public proclamation) (1 Corinthians
11:23-25). The words Jesus uses—“This is my body . . . my blood of the covenant,
which is poured out for many for the forgiveness of sins”—show the importance of
proclaiming God’s Word publicly in consecration. God’s Word, when added to the
earthly element, makes it a sacrament, according to a definition used in the early
Christian church (Augustine in Tract 80, quoted some 1100 years later in Luther’s Large
Catechism, Sacrament of the Altar, paragraph 10).
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Whatever order we follow, we should not leave out Jesus’ words of institution. When
the Savior says, “Do this,” there is urgency in his mandate. The news is so important
that it needs public airing, like news flashes that hit TV screens. The good news, Paul
states, is this: “Whenever you eat this bread and drink this cup, you proclaim the Lord’s
death until he comes” (1 Corinthians 11:26). The words of institution are meant to
convey this death message—and its significance—to the audience.
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But the words of consecration serve a purpose beyond proclamation. They make the
goods news personal. The words aim at our hearts. They are meant “for you,” as Jesus
says (Luke 22:19,20). The words encourage participants to come to the banquet table,
trusting that their sins are forgiven for Jesus’ sake. They assure each believer that the
Lord’s Supper is what Jesus says it is and gives what Jesus promises. The sacrament is a
gift from the banquet host. It assures us that his death blots out guilt before God. It
extends God’s forgiveness to downcast hearts. We can leave at peace.
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Distribution
R

Gifts alone without the giver are bare, a poet observed. Gift-giving involves the giver
and is an intimate act of sharing. When Israelites of old celebrated Passover, families
shared God’s gifts of special food. Eating it recalled how God released their forefathers
from Egypt. Bittersweet memories were coupled with joy-filled acts of thanksgiving.
Each part of the Israelites’ memorial meal highlighted the constant care and the
prophetic promises that the Lord God gave his people. The festival was a family’s
intimate time with God—a celebration of community, never to be forgotten.
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In the Lord’s Supper, Christians also intimately share in God’s meal. Under the form
of earthly food we receive the body and blood of God’s only Son. Each part of the meal
highlights the Lord’s constant care for our bodies and lives. Each part points to Jesus’
death to make us pure and holy in God’s sight (Acts 20:28; 1 John 1:7) and to Jesus’
crucifixion to spring us free from death and evil. The distribution of bread and wine
brings the family of believers these benefits in a personal way. When we eat at the
Lord’s Table together, we are in the presence of God together. The feast is a Christian
congregation’s intimate time with God—a celebration of communion, never to be
forgotten (1 Corinthians 11:26).
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Distribution of God’s gifts takes place in sequence. Jesus first distributed bread, then
wine from a cup. At Passover, God trained the Israelites in faith by using unleavened
bread. Without leaven (yeast), bread is pure and quick to prepare. Eating it signified the
haste of the Israelites’ exodus and the hardship (Exodus 12:17-20). It kept God’s
promises before each diner’s eyes, as did the traditional use of the cup filled with
watered-down wine.
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But Jesus’ new meal, set free from Old Testament restrictions, does not focus on«thé
makeup of bread and the cup (Matthew 26:29; Mark 14:25). Using bread is essential—
whether leavened or unleavened, baked in loaves or wafers, made of oats, barley, wheat;
corn, rice, or rye—provided one uses simple bread baked from flour_and water
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(Matthew 26:26). The same holds true for the cup. Whether one uses white wine or red,
watered-down wine or the juice of still unfermented grapes is not essential—provided
that we drink of the “fruit of the vine” (Matthew 26:29; Mark 14:25; Luke 22:18).
Christian churches today freely and almost uniformly follow the past practice of using
unleavened bread and wine, primarily because of their historical significance and to
honor Jesus’ example.
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Even distribution customs are not prescribed. To insist on breaking bread because
Jesus broke bread off a loaf at the first Supper goes beyond Jesus’ institution (Luke
22:19). Customs such as reclining at the meal, washing feet before eating, breaking off
pieces from flat loaves instead of slicing, or lifting up hands to pray were meaningful
practices in vogue at Jesus’ time (Luke 22:14; John 13:2-5; 1 Timothy 2:8). But they are
not essential in celebrating the Lord’s Supper.
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Only the formal actions of consecration, distribution, and reception are needed to
fulfill the command and purpose of Jesus’ meal. All else is done in Christian liberty. In
matters of custom, Christians aim to act in love—fostering meaningful worship in form
and beauty (Philippians 4:8) and seeking unity in worship without insisting on
uniformity in every custom or ceremony (1 Corinthians 10:23-31). Insistence on only
one way in matters of Christian freedom takes away freedom. Such action may call for a
witness to those who take Christian liberty away by making custom into new ceremonial
law (Colossians 2:16,17).
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This freedom also applies to the words spoken at the time of distribution. In serving
bread and wine, we can repeat words used previously in the consecration for several
reasons. Repeating Jesus’ words gives those who come to the meal personal assurance
of the precious gift they are receiving. At the same time, repeating the words gives &
public testimony of Christian faith in clear and unmistakable terms. But the words
spoken at the distribution may vary.
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Care is needed, however, because the word-formula used for distribution can mask a
false understanding of the Supper. Using the words “[Jesus] said, ‘This is my body’”
looks good on the surface and can be taken rightly. But the words can be misleading,
especially when some insist on this set wording to cover their notions. In the formula
“Jesus said,” the words of distribution can have an ambiguous effect similar to the
words Jesus spoke to the Roman governor before his crucifixion.
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When Pilate asked Jesus if he was a king, Jesus truthfully answered, “I am a king”
(John 18:37). Jewish opponents denied Jesus’ kingship. Yet they were willing to let
Jesus’ claim to kingship stand for a reason. The legal record would read ambiguously,
“Jesus said, ‘I am a king,”” as if this were merely Jesus’ claim but not really true (John
19:21). In the face of this equivocal wording, Christians later reworded Jesus’ statement
to reflect his meaning and to give a clear-cut testimony of their faith in him as King.
Emphatically and unequivocally they stated, Jesus is really and truly a King, and he has
come to save the world from sin (John 1:49; 12:13; 19:35; 1 Timothy 1:17; 6:13-16).
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Similarly, Christians today may distribute the bread with words such as, “Take and
eat. This is the true body of our Lord and Savior, Jesus Christ, given into death for your
sins.” Such a freely worded verbal witness leaves no doubt as to what guests at the table
are receiving and why. Words true to Jesus’ mandate publicly proclaim and openly
profess what Jesus intended the people to know. In his Sacrament, the mystery of Christ
is at work. All who participate in the Lamb’s high feast must know that they are
receiving the very body and blood of “the Lamb of God, who takes away the sin of the
world” (John 1:29). Christians are celebrating their lives with God.
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Reception
Rz

In the act of receiving the Lord’s Supper, Christians likewise follow Christ’s
instructions. When Jesus says, “Take and eat” or “drink from it,” he is giving more than
an invitation to the table. He is also issuing a gracious command. He wants no one in
attendance to leave without receiving both the bread and the wine. To receive bread
alone is not the intent of Jesus’ institution, nor should we change his loving mandate. To
give guests only bread (body) without the cup falls short of Jesus’ command, especially
because Jesus attributes universality to the cup. He says, “Drink from it, all of you”
(Matthew 26:27).
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How Jesus’ followers received the sacred food at the first Supper is not clear
(Matthew 26:26,27). We do not know whether Jesus broke off pieces of the consecrated
bread for each guest individually or distributed it in another fashion, or whether Jesus
held the cup to each person’s lips or passed the cup around. Essential for faith is the fact
that Jesus distributed the bread and wine with the words of his new covenant. A single
word from the mouth of God’s Son is a powerful pledge of God’s love for his creatures
(Hebrews 1:1). Jesus speaks so that we might believe “and that by believing [we] may
have life in his name” (John 20:31).
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Believing God is the ultimate goal of worship because faith takes God at his Word.
By faith we hold God to his Word and promises, as Jacob did when he wrestled with
God and won (Genesis 32:28). Without faith we lose God’s grace, mercy, and love for
us. Without faith God loses his glory and majesty in our lives. There is no greater
worship of God than to attribute majesty and glory, divinity and truth, wisdom and
honor to the Lamb that was slain for us (Revelation 5:12,13). Jesus cares. He is the
seeker, and we are the ones sought (Luke 19:10). The words from his mouth are living,
true, and powerful, and they are able to accomplish what he pleases (Hebrews 4:12;
Isaiah 55:11).
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Precisely because the Lord’s Supper is God’s Word to us, we receive bread and wine
in worshipful awe and reverence. We come into God’s presence with the same respect
that we do when his Word is preached. But there is a difference. In the Supper we
receive God’s blessings under visible signs. Our faith does not make God present. Only
God’s gracious Word and promise make the Supper what it is. Yet by receiving his
Holy Sacrament, by faith we secure God’s blessings won on the cross.
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The sacrifice of Christ, sacramentally received, moves us to give God praise and
thanks and to glorify his name. We bless his holy name because he blesses us. In view
of God’s mercies, his Spirit leads us to offer our lives wholeheartedly to him in God-
pleasing service. Paul calls this kind of offering a “spiritual act of worship” (Romans
12:1). In this way our worship comes full circle. “We love because he first loved us” (1
John 4:19). And true love means that with thanks “we walk in obedience to [God’s]
commands” (2 John 6).
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Acting in thanksgiving is a goal of the Lord’s Supper. Christians may refer to the
Lord’s Supper as the Eucharist for good reason. When Jesus took the cup, he gave
thanks and called on God to bless the cup. In the Greek language, the word for giving
thanks is eucharist (eucharistein—oi-car-ist-INE in Luke 22:19; 1 Corinthians 11:24).
Many Christians designate the Lord’s Supper as the Eucharist, meaning “thanksgiving.”
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Following Jesus’ lead, we surround the Supper with thanksgiving. At the beginning
of the meal, Christians call for God’s blessing on his Supper. We lift our hearts and
offer the God of all creation thanks for his mighty acts, especially for the salvation
freely offered us in Christ (Psalm 145). The Holy God is present at his Supper! The
blessing of salvation comes to us under the form of fruits of the field—bread and
wine—to be consecrated for our benefit. The gifts we receive at God’s table are special
gifts of love, the very body and blood of our Lord and Savior, Jesus the Christ. After
receiving his life-sustaining gifts, we reciprocate. We end the meal by offering him eur
thanks for his salvation (1 John 4:19).
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Offering praise is our way of thanking God for his legacy of love. He has filled our
hands and hearts with good gifts and has united himself with us in intimate communion
(1 Corinthians 10:17). We leave at peace. Like Simeon, the seer of old, our eyes have
seen God’s salvation prepared in the sight of all people, visibly and tangibly (Luke 2:29-
32). The Lamb’s high feast is at an end. We are dismissed with God’s blessing.
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How Does the Lord’s Supper
Serve the Church?

AR W AR s B 1 2

At the first Supper (though Jesus’ last), our Lord indicated more than why and how
Christians are to celebrate the new meal. He also mandated its continuation for a reason
(Luke 22:19). After ascending to heaven, Jesus left this holy feast in place to help the
church on earth in two specific ways. The Supper aims to serve as a visible, outward
sign of God’s grace to Christ’s church. We might say it marks the church as present for
all to see. At the same time, this holy meal also graphically puts God’s stamp on
believers and thus seals his love for us in unmistakable terms (1 Corinthians 11:26).
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Marking the church
TENH = HIbRIL

As a visible sign, the Lord’s Supper outwardly marks Christian assemblies. This sign
is a badge that identifies Christians in an unbelieving world (1 Corinthians 10:18-21).
Other signs, such as prayer and persecution, can also indicate the church’s presence in a
given place. But the unmistakable and most distinctive signs of God’s presence in the
church, aside from preaching, are the Lord’s Supper and Baptism. Both are visible to the
eye because of the use of water and bread/wine. And both bear the distinctive Christian
message. Like preaching, they serve to proclaim the gospel of God’s love for us (1
Corinthians 11:26).
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When pagan people observed early Christians at worship, they wondered what was
going on in the assemblies. Their eyes saw only bread and wine being distributed with &
promise: “Take and eat; this is my body. . . . Drink from it, all of you. This is my bleod
of the covenant, which is poured out for many for the forgiveness of sins.” On hearing
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such words, they grasped at explanations. Nevertheless, these outward signs led
unbelievers to recognize the Christian church for what Christ meant it to be: Believers
using earth’s elements in worship of God.
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The meaning of church
EC:N-9

From the Christian church’s beginnings, believers gathered into congregations to hear
the Christian gospel and to eat the Supper (Acts 2:42). The intimate relation between
Sacrament and congregation highlights the meaning of the word church. Originally,
people never used the expression church with reference to a building. As adherents of an
outlawed religion, early Christians did not have permanent structures for worship as we
know them today. Yet the first Christians were not without gathering places. They spoke
of church as an assembly marked by Christ’s presence in his Word wherever believers
gathered (Acts 2:41; 11:22,26).
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The call to assemble for worship in the Lord’s presence gave new meaning to the
everyday Greek word ecclesia (ek-lay-SEE-ah—in English ecclesiastical). In Greek
society ecclesia meant a gathering of people summoned by the town crier. But among
Christians the word came to mean a Christian assembly called to worship God.
Wherever Christians gathered—whether in the open air, in a house, or in a cave—the
assembly of believers was a church, and church meant nothing more than a believers’
assembly (Galatians 1:2).
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Believers called by God simply congregated around God’s Word (Matthew 18:20;
28:18-20). At the gathering place, they preached, baptized, ate God’s meal, and offered
God prayers, praise, and thanks for what they received. In God-fearing reverence, they
worshiped, they cared, and they shared (Acts 2:41-47). Their church was a Christian
community, a communion of saints, so named because people held in common the Holy
Communion—as the word itself suggests. In later years congregational leaders joined
people and Sacrament into one. When distributing bread and wine, the leader announeed
to the assembly, “Holy things to holy people!”
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Serving bread and wine at the assembly came to mark the Christian church visibly
and to identify Christians uniquely. Ever since the first meal, the visible elements and
the words of distribution mark Christian worship as distinct from other such ceremonies
(1 Corinthians 11:14-33). Both Christian and non-Christian religions often involve
ceremonial foods. But the similarity ends there. Failure to distinguish Christian signs
from non-Christian ceremonies results in confusion. It happened at Corinth in Paul’s
day.
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Some Corinthian Christians failed to grasp how eating pagan ceremonial food
differed from the Christian Supper. As a result they threw the congregation into division
by freely eating both idol food and the Lord’s Supper (1 Corinthians 8:1-13). Food itself
was not the problem. God gives food for eating, and it can be eaten freely. Even food
dedicated to idols and sold on the open market does not make the food inedible for one
simple reason: Idols do not really exist. They are mere make-believe gods, figments of
people’s imaginations, visual images made of natural forces (1 Corinthians 10:25,26;
8:4; Romans 1:22,23). Christians who understand true Christian freedom can, therefore,
eat marketed food without offense and with a clear conscience, even food marked with a
religious stamp (1 Corinthians 8:7,8; Acts 10:9-15).
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But circumstances vary. The situation changes and becomes downright injurious to
faith when Christians join non-Christians in their religious rites (1 Corinthians 10:27-
29). In such cases ceremonial food becomes a critical element. Participation in another’s
religious rite gives a stamp of approval to that religion and hinders a clear testimony to
the true and living God. Why is this so? If we join in fellowship with those that deny
Jesus’ saving work, we deny the very faith that his Supper aims to build. Such religious
fellowship, getting together and rubbing elbows with other people in a public ceremeny;
iS not an innocent practice. True worship remains worship of God in truth (John 8:31)
And participation in other people’s religious rites raises questions concerning what god
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we are honoring (John 5:22,23). By joining in worship we identify ourselves with that
religion. How is this done?
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Satan is up to his old tricks. He uses the intimacy of worship to deceive us by
mimicking God’s ways. Under the guise of religious ceremony, the evil one does what
he did with dedicated food in the Garden of Eden (Genesis 3:5). He challenges God. He
diverts us from following God’s Word and promises. Subtly, Satan neutralizes our
allegiance to Christ the Savior and simultaneously leads unbelievers to think that
Christianity is just another religion on the marketplace. God uses the Lord’s Supper,
therefore, to mark the bounds of Christian fellowship. Participation in the Christian feast
draws a line between the true Christian faith and all false religions (1 Corinthians 10:23-
31).
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The apostle Paul identifies this function of the Lord’s Supper when he writes with
unmistakable clarity, “The sacrifices of pagans are offered to demons, not to God. . . .
You cannot drink the cup of the Lord and the cup of demons too; you cannot have a part
in both the Lord’s table and the table of demons” (1 Corinthians 10:20,21). The
consequence of joining in worship with non-Christian religions and false ceremonies is
enormous. In effect, such democratic action effectively erases the boundary line
between idolatry and worship of the true God. It defies God’s first requirement in
worship: “You shall have no other gods before me” (Exodus 20:3). Specifically, it
makes a mockery of the Christian confession on which the Lord’s Supper is based. The
apostle Paul says that this is the true Christian belief (creed): “For us there is but one
God, the Father, from whom all things came and for whom we live; and there is but one
Lord, Jesus Christ, through whom all things came and through whom we live” (1
Corinthians 8:6).
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Undermining the church’s faith in God by false fellowship eventually erodes the
Christian testimony. It works to destroy the true church—if that were possible (1 Kings
19:14-18). The Christian church, by definition, is hidden to the natural eye (Luke 17:20).
The true church is the assembly of all believers throughout the world who hold faith in
the triune God in their hearts. It has been well said that the line of division between
church and non-church is faith (Ephesians 2:8,9; Romans 11:6). And the seat of faith is
in the heart (Romans 10:10). Neither organization, nor geography, nor race, nor
hierarchy, nor country, nor tribe defines the church or makes a person a member of it.
Faith alone sets the Christian church’s bounds, just as faith alone makes us righteous
before God (Romans 1:17; 4:1-3).
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Marks of the church
= HIbrid

How then can we find the church since God alone can see our hearts (1 Samuel 16:7;
2 Corinthians 5:12)? Does such a hidden church virtually make the church unreal, some
ethereal thing floating in the air but nowhere to be found? Not so! Thanks to God the
church can be known on earth. We can get to know the church by its outward signs. The
church is made visible by its signs. It is found wherever believers assemble around the
gospel and the sacraments.
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The true church is where one can hear God’s Word purely preached and receive the
sacraments as God mandated their use (Matthew 28:18-20; 1 Corinthians 11:24,25).
That is why social gatherings and social behavior are not clear and identifiable marks of
the church. Such a mere sociological understanding of the church is foreign to the faith
and fellowship of Christ’s church. It confuses people. All world religions have outward
signs, and their practitioners can seemingly outstrip Christians when measured by
observable disciplined behavior (Romans 2:14,15).
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But the church does not live by morals, by the knowledge and observance of God’s
law (Romans 2:12,13). Nor does it live by religion, by lofty experiences of the divine, or
by an awareness of the mysteries of God (Romans 11:33-36). It lives solely by the
forgiveness of sins (John 17:3; Philippians 3:8-11). Forgiveness of sins and Christ’s
righteousness are the church’s foundation, its focus, and its main message (Acts 4:10-
12). And Christ offers these divine gifts freely in his Supper.

EH A ZFEEE . FARM TR R8T mEFER (FE4H
2:12,13) , EWARIESEH. MESE AN EUR XS b BB TE R &)

(%545 11:33-36) . B R FZEEERSBRMEER (L8 1737+ 3:8-
11) o GRS AR ) SOE S AR . PO BT EE R (EET %
4:10-12) , TFE IERAE R T FER b T IR ALY

This means that Christian faith is not built on faith itself or on a Christian’s life of
faith. In his infinite wisdom, God wills that a Christian’s life grows out of Christian
faith, even as a tree’s fruit comes from the tree (Galatians 5:22-26). In God’s order of
things, God’s Word comes first, faith follows, then come love and good works as fruits
of faith. God’s Word and sacraments clearly mark the church’s presence. And God’s
people gratefully receive his gracious signs whenever they gather around his Word and
sacraments to worship him in true thanksgiving (eucharist).
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Despite the outward signs, the true church remains hidden in a crowd of people.
Believers live among false Christians. In Christian assemblies, hypocrites are easily
disguised, like weeds growing in a wheat field (Matthew 13:24-30). But the presence of
unbelievers does not cause the church to disappear. Nor does a believer’s faith create the
church, make God present, or make the sacraments what they are. God’s Word and
sacraments alone establish the Christian church. These marks remain powerful apart
from believers’ faith or unbelievers’ hypocrisy for good reason. Their power is from
God (Isaiah 55:11; Romans 1:16). God alone builds his church and gives it a full
identity. And he does so through means established by Christ and anchored in his Word.
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Simply put, the one infallible sign of the church is the holy gospel of the Lord Jesus
Christ (2 Timothy 1:8-10). Where Christ is present, the church is found. A special mark
of Christ’s gracious presence is his body and blood given to us to eat and drink. D@
this,” he commands, “in remembrance of me.”
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Sealing God’s gracious will
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But the Supper serves an even more specific purpose within the Christian
congregation. To believers, the Lord’s body and blood is a visible seal of God’s
forgiveness under a specific form. At the Lord’s Table, members of Christ’s body of
believers are joined with their Head in a union (Ephesians 4:15; 1 Corinthians 10:16,17).
The seal of forgiveness guarantees the unity of Christ with his church and strengthens
the bond of faith in God.
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The chief function of the Lord’s Supper, therefore, is to serve believers. God uses his
Supper to strengthen our faith in him. Under the form of bread and wine, God acts to
seal his gracious will toward us. He seals his new covenant with humankind by the
blood of his Son (Hebrews 9:11-14). Similar to the function of a legal transaction, God
signs, seals, and delivers his divine will. It is guaranteed and notarized with God’s own
blood and thus affects the life of the whole world (Hebrews 9:16-18).
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Prior to the coming of Christ Jesus, God had sealed his covenant with Abraham with
a distinct outward sign, the sign of circumcision (Genesis chapter 17; Exodus 4:25;
Romans 2:28,29; 4:11). Later, by divine command, he guaranteed his covenant with
Moses through bloody sacrifices (Hebrews 9:19-23). In the new covenant rite, the
sacramental seal is the blood of God’s own Son (Acts 20:28; Romans 3:25; 5:9;
Ephesians 1:7). Putting a sacramental seal on us is a function common to Baptism and
the Lord’s Supper. But each sacrament has its distinct use in building God’s church.
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God’s will confirmed
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Jesus commanded Baptism uniquely as a sacrament of initiation into the New
Testament church (Matthew 28:19). By Baptism we are enrolled in the church/te
become Jesus’ followers. God the Father, as it were, signs our name on the certificate’of
church membership, God the Son seals it by his blood, and God the Holy Spirit delivers
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it by the gift of life-giving faith (Matthew 28:19). In a real and expressive way, Baptism
is our first death and first resurrection (John 5:24; Revelation 20:5). By Baptism we die
with Christ to sin and rise with Christ to new life (Romans 6:2-7). This makes a
Christian’s baptism a once-and-for-all-time occasion that need not be repeated, just as
Christ’s death and resurrection were unrepeatable, one-time happenings (Romans 6:8-
10).
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The Lord’s Supper, by contrast, has been called the sacrament of confirmation. This
sacrament constantly and repeatedly confirms the faith in Christ that Baptism works (1
Corinthians 11:26). In this respect, spiritual rebirth is similar to natural birth (John 3:5-
8). We are born into this world only once yet we continually need to eat food to sustain
life. Likewise, we are reborn only once but constantly need to partake of God’s
heavenly food to sustain new life in Christ. Why is this necessary?

FHELZS, MR BN 2540 . X AL S A\ B AL P dt i
X I BE L (FIRZETH 11:26) « MX TN S, BREERLUT A
HIH A (ZEiE S 3:5-8) o JATERX M BRI A RE —K, HEIERATER AW
T E AR Ay . RN, JRAT A —REAE, (HIANTHEA ]
W W2 AT BRI R, DAAERFISAE R AR i A fr . AT A TX 2 b ZE e ?

As baptized Christians, we can stand before God as a holy people, completely
reconciled and ready for service (1 Peter 2:9; Ephesians 2:10). Through faith in Jesus
we are wholly righteous in his sight (Romans 3:22). We live in our baptism daily and
richly. But we remain sinful and weak in our everyday walks through life. Our sinful
flesh clings to us until our dying days and will not let go (Romans 7:14-20). Like a
shaved beard, sin keeps on growing beneath the surface. We have not yet shuffled off
our sinful flesh, not yet rid ourselves of daily trials and temptations.
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In the wearisome daily struggle between our sinful flesh and God-given faith, we
constantly need God’s help and guidance. Sinful acts and attitudes make us wretched,
and doubts plague our minds. But God is our refuge (Romans 7:14-25; Psalm 46:1). At
such a time as this, God uses the holy gospel to give us certainty, hope, and comfort
(Romans 8:31-39; Matthew 16:18,19; 18:18; John 20:21,22). At such a time as this,
Christ strengthens our faith by placing before us a sacrament that visibly draws us tothe
cross. “Take, eat, and drink,” he says in a literal simplicity that begs no question. “This
is my body and my blood, given and shed for you for the forgiveness of sins.”
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Through Christ we take heart, repentantly and repeatedly calling on God and asking
for mercy. In this quandary we find it foolish to ask, “What would Jesus do?” Thrown
into God’s arms, we ask by faith, “What has Jesus done for us?” (2 Corinthians 12:9;
Hebrews 4:2). The answer lies in God’s Word and promise. Through it, God first takes
us to our baptism, where he put his name on us, adopted us through his Son, and gives
us new life by his Spirit (Exodus 20:24; Isaiah 43:1; Matthew 28:19). And through his
Word he then leads us to his Holy Supper, where he reassures us of his abiding presence.
How is this done?
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Baptism gives us the tangible new covenant sign of God’s washing. The water of
Baptism cleans us, not by washing dirt from the body. It cleanses us of filth and
ungodliness that separate God and us, and it drowns our sinful selves by daily
repentance (Titus 3:5-7). God once saved Noah from drowning in water by the very
waters that upheld his ark (Genesis chapters 7,8). So water-baptism is like an ark-on-
water that God prepared to save us from death. We sail on this ship through the troubled
waters of life to our heavenly haven.
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On the journey through life, God’s Word and promise buoy us up. Not without reason
we designate a church’s assembly hall architecturally—and also significantly—as the
nave, the Latin word for “ship.” Baptism is our ship on the sea of life. It keeps us safe
by pledging to give us a good conscience before God through our risen Savior and Lord
(1 Peter 3:21). This ship remains seaworthy at all times, even if we jump ship by a
godless life and unbelief. If by God’s grace we return to faith, we take our place aboard
again without needing to be rebaptized. God’s grace and promises are constant amid the
storms of life (2 Timothy 2:13).
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By contrast, the Lord’s Supper gives us the same tangible guarantee by ceremonial
food, not water. As in Baptism, the visible elements in the Supper are not magical. The
element of water itself does not save, but the Word of God that is in and with the water
and the faith that trusts God’s Word in the water do. Likewise, in his Supper God’s food
IS not some magic potion that snaps us back to life, as happens in fairy tales.
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The sacramental Supper is neither magical nor mythical. But in the highest sense it is
a mystery. Eating Christ’s meal returns us to the Garden of Eden. Its food takes us back
to a life of pure delight (Eden, in Hebrew) with God. Just as the dedicated fruit on the
tree of life in the Garden did, the Lord’s Supper brings joy and delight. Not the fruit
itself, but God’s Word and promise make the food precious to eat (Genesis 2:8,9,15-17).
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Then, as now, the sacramental meal remained God’s mystery, especially designed to
exercise our faith in God. But now we are receiving its delights concealed under earthly
elements of bread and wine. The Holy Supper’s chief function, therefore, is to be our
new tree of life. The fruit of Jesus’ death is the promise that partakers of his sacramental
meal have life everlasting. The hungry eat of this tree of life and live righteous and
whole before God for Jesus’ sake. This good news strengthens and keeps us in the true
faith unto life everlasting.
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God’s mystery unveiled
WA T I ) DR AR

The divine mystery reveals God’s eternal love in a way vastly different from
mysteries of the created universe (Job 38:4-41). The critical difference between life’s
unsolved mysteries and God’s divine mystery of salvation is found in the person of
Jesus the Christ. Human wisdom scientifically probes mysteries of the earth-yet
unknown. God, by contrast, does the opposite. He wisely makes the mystery of /his
saving love known in the cross (1 Corinthians 1:22-25). The cross makes God’s
redemptive mystery more than a mere sign of something sacred and hidden to our.€yes.
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On Good Friday, God openly revealed his sacred secret to mankind in the person of
Jesus Christ.
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Paul uses carefully measured and emphatic words to explain the mystery of the cross:
“We speak of God’s secret wisdom, a wisdom that has been hidden and that God
destined for our glory before time began. None of the rulers of this age understood it,
for if they had, they would not have crucified the Lord of glory. However, as it is
written: ‘No eye has seen, no ear has heard, no mind has conceived what God has
prepared for those who love him’—but God has revealed it to us by his Spirit” (1 Corin-
thians 2:7-10). What does Paul mean when he says that God revealed a secret?
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The answer lies in the way God reveals himself so we can come into his presence
(Numbers 6:24-26). His divine revelation to mortals touches on the secret of his glory
and majesty. In his superior wisdom, God chose to reveal himself in a way unknown to
the world, in a manner beyond human experience, in a mystery that demands faith (1
Corinthians 2:10-16). In God’s own way, faith is not a leap in the dark but a divine gift
that latches on to an object (Hebrews 11:1). That object is Christ—revealed in his Word,
hidden in his Supper.
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In human experience, something revealed is no longer concealed. A butterfly, as we
have previously observed, unveils its beauty to show a stunning array of colors by
coming out of its hiding in a chrysalis. But when God reveals his life-changing glory, he
reverses the order. God reveals himself by going into hiding. God, as he is, is already
hidden from us in his majesty. We only sense him from observing nature and the
majestic universe that surrounds us (Romans 1:19,20).

FENEBZR T, BUR - SEY A FEEE 1 1o IEandRA TR i pros %
FUR,  JEAE G AR T, I E SN RISy, I T AR Bk, (2
PP Wt A DN = Pa b 156 e SR U N ol P LRI < T US -TEES IS O O o B
WMEEEOR A~ E O By, g, R 2 reath i so™ 2 A i JAT]
R T, FRAT R I W5 B AR SR FRAT A B R O Bt (P R
1:19,20) .

68



But now the hidden God hides himself again (Isaiah 45:15). In a twofold hiding, God
conceals himself once more—this time in what we can see and observe with human
eyes. God goes into hiding by concealing himself in mortal flesh (Matthew 17:1-8). Our
eyes see Jesus on the cross, a human being as we are. We can observe a human dying an
agonizing death. In his crucifixion there is no dazzling display of beauty to attract us, no
butterfly effect (Isaiah 53:2-12). Just the opposite!
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Yet the one dying is our God. He has cloaked his majesty as God. He dies a convict,
bearing the stripes of the guilty in the manner we humans regard legal justice. He
reveals his glory in shame and his strength in the weakness of death-by-crucifixion. The
cross is not glorious. It is our electric chair, an instrument of torture, and it produces an
excruciating death (Luke 23:32-37). Only by faith can we see what is happening
beneath the cloak of Jesus’ humanity. The robe of guilt Jesus wears is ours. Only by
faith can we understand the joyous exchange that is taking place on that day of infamy
in Jerusalem. It is a moment to remember for a most intimate reason.
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God’s pledge of love
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In the paradox of life, the King of kings and the Lord of lords comes down from
heaven and picks us up off the streets of this world—poor little prostitutes that we are.
He wills to marry us who have been lusting after other gods and have nothing to offer
him but our self-centered sinful lifestyles (Hosea 1:2; Exodus 20:3). And he puts on our
fingers the wedding ring of faith. The heavenly Bridegroom takes our sins as his dowry
(Isaiah 53:6). In exchange he gives his unworthy brides all that is his—Iife with God,
peace and joy, and salvation. He forgives our waywardness, puts aside his anger, and
freely declares his love for us once more (Hosea 14:1-4; Song of Songs 4:1; Isaiah 44:2).
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Now in the glorious union of bride and groom, he becomes our sin and we are his
righteousness. The crucified covers his bride’s filthiness with a pure white wedding
dress of his making (Revelation 6:11; Isaiah 61:10). The Bridegroom’s death removes
sin’s sting, and his resurrection to life tears down death’s barrier for a simple reason.
That powerful duo—sin and death—has kept us from enjoying life (1 Corinthians
15:54-57). Christ’s righteousness replaces the holiness long lost in paradise. Christ Jesus
makes his bride God’s own prize possession once again (Isaiah 53:6-10; Genesis
1:27,28; Revelation 19:6-9). For the Crucified is our God. He is God and man in an
indivisible and eternal union. Faith alone grasps the mystery of God’s work on earth and
receives its benefits. How is this done?
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The holy meal is God’s way of pledging his love for us freely and openly. But the
Communion meal remains a mystery—God’s mystery. How Jesus’ body and blood can
be sacramentally united with fruits of the field defies human explanation. How Jesus
himself becomes one with us remains a union as mystical as man and wife becoming
one flesh (Genesis 2:24; 1 Corinthians 10:16,17). Yet the Lord of the feast wants us to
know this regarding his pledge of love: Bread and wine are much more than a sign of
Jesus’ presence. The Lord gives us his body, just as, in an earthly parallel, a bridegroom
gives his body to his bride. Jesus is there for us in the manner that he says, “This is my
body . . . my blood.” The little word this holds the key to the mystery.
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Through the little word this, God’s Spirit takes us behind the veil to see what is really
happening (John 15:26; 1 Corinthians 2:10-16). He leads us to comprehend the mystery
of God’s love. He unveils what is hidden to our eyes as we open our mouths to receive.
There—hidden under the form of bread and wine—are the true body and blood of the
risen Lord (1 John 1:7). The Lamb’s high feast is a powerful pledge and gracious seal of
God’s will to the undeserving. “This do” is God’s sacred “I do,” as if spoken in a
marriage VOw.
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Care in the Supper’s use
R E A PTSIRHF1R

As the years passed by, the Christian church began more and more to investigate the
sacramental mystery and its use in the church. Under pressure of people’s questioning,
clerics and scholars frequently discussed the nature of Jesus’ presence at his Supper.
Arguments became heated, highly sophisticated, and philosophical. Answers were
played out on the checkerboard of reason. Many insights contained kernels of truth. But
the debate often resulted in one-sided attempts to solve the unsolvable mystery of
Christ’s presence. And, sadly, the argumentation eventually divided Christ’s church and
hindered the Supper’s service to the church (John 17:17-21; 1 Corinthians 1:10-13).
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The debate focused particularly on Jesus’ simple phrase: “This is my body.” Scholars
dissected, explained, and interpreted each of Jesus’ words. They brought grammar, logic,
and history to bear on the problems of interpretation. Yet the deeper church leaders
attempted to probe the mystery, the more confused the issues—and the people—became.
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Some, then as now, limit the meaning of body/blood. They rightly highlight the
Sacrament’s first use, an outward sign of God’s presence on earth. At the same time,
they virtually deny Jesus’ bodily presence in the Supper and its service as a seal of
forgiveness. Use of bread and wine then comes to signify only Jesus’ spiritual presence,
an external mark of Christ’s absent body. As a result, the Supper becomes a mere
memorial meal to Jesus, who is present in his Supper spiritually but is not there bodily.
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Others, then as now, rightly stress the Sacrament’s second use. They consider Jesus’
presence to be primarily a seal and guarantee of God’s forgiving love for us. And they
vigorously maintain that Jesus is present in body for good reason. At the meal he seals
his grace to us personally and unites us to himself into one body (1 Corinthians
10:16,17). When Jesus says, “This is my body,” he means he is present bodily. All whe
partake of the blessed bread and drink from the consecrated cup receive what Jesus
promises in his Word. After all, the sacramental meal is worked by God. He prepares
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the Holy Supper as a host readies a meal for guests. Human hands and voice mask what
God works through his Word (Isaiah 55:11).
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This explanation does two things. It avoids the claim that Jesus is present only in my
faith, making the festive meal to be a mere spiritual eating on my part. Even more
directly, it emphatically acknowledges the bodily presence of the Lord Jesus Christ in
the Sacrament.
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Obscuring the mystery: Real presence by change in substance
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Later developments clouded valid Christian expressions and concerns. In the Western
church, centered in Rome, authorities gave finely structured, sophisticated answers to
Jesus’ bodily presence at the Lord’s Supper. They pointed out how Jesus’ sacrifice on
Good Friday differs uniquely from the church’s act at an earthly altar. Consequently,
clerics separated Christ’s one-time bodily sacrifice on Calvary from Christ’s ongoing
appearance in the Lord’s Supper. The manner of sacrifice is said to differ significantly.
On the cross, they observed, Christ was sacrificed in his body as it was then. But in the
Supper he sacrifices in his body as it is now. What does this distinction mean?
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At the crucifixion, it is said, Jesus had a physical body as the instrument of sacrifice.
His sacrifice on Calvary was bloody. But now Jesus has a spiritual body through which
he acts and sacrifices. This body is the church, of which he is the head (Ephesians 1:22).
As Christ’s body now, the church sacrifices at the altar—»but with this difference. Now
the sacrifice at the church’s altar is unbloody. No physical bloodshed takes place. The
church simply continues Christ’s one-time sacrifice by repeated action. The sacramental
meal offers an unbloody repetition of the bloody sacrifice of Christ on Calvary.
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In this way clerics of the Western church sought to clarify two nagging questions:
How is Jesus bodily present in the meal? and how does the mystery of Jesus’ bodily
presence take place? In answer they focused on the priestly action at the altar just as it
happened under Israel’s priestly covenant in the Old Testament. Now the church brings
an offering of bread and wine to the altar and through its clergy offers these fruits of the
field in thanksgiving to God. At the priestly consecration, bread and wine are set aside
and are converted into Christ’s body and blood. The bread—still apparently bread—acts
to host Christ’s body. Eyes cannot observe a change, and those who eat still taste bread.
But the changeover from bread to Christ’s body and from wine to Christ’s blood takes
place supernaturally in the heavenly realm of a two-storied universe.
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Behind this extensive explanation a number of things are clear. There is a shift in the
Supper’s focus from Christ’s body (in the Sacrament) to the body of Christ (the church),
from Christ’s work on the cross to the church’s priestly action at the altar. As the body
of Christ, the church continues the work at the altar that Christ once did on the cross. As
Christ’s body now, the church performs a propitiatory sacrifice to satisfy, sweeten, and
appease God’s anger over sin. In so doing, offerings of bread and wine are said to lose
their natural substance. What was bread is now Christ’s body and wine is his blood.
This substance change (transubstantiation) is said to take place according to a special
understanding of what is real.
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If the explanation puzzles us, we need to ask the question, What is real? This question
lies at the heart of the debate over the real presence of Christ in the Lord’s Supper. It is
the question that moves the apostle Paul to write, “The reality . . . is found in Christ”
(Colossians 2:17).

R FE AR LE A R BN 2, JRATTI 75 2 1) — A, A AR SRR ? 0K
AN ) R R TR e 1 HLSE AR TR 2 I — PR B, T I X — ]
AR T HiE:  “HIBAR (ESLH]) --ee RET GREIA 217 .

Understanding what is real
PRARAT 4 R LS
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Questions concerning reality are common to our everyday life to this day. They come
up each time we blurt out, “Get real!” or “Really?” In pursuing this basic question of
life, one school in the Western church contends that our world, as we experience it, is
not really real. This school believes we live on earth as if in shadowlands. Our world
only appears real, just as shadows on a wall look real but they only reflect objects.
Things on earth—including such things as bread/wine and body/blood—are said to be
like shadows. Earthly elements are then just shadow phenomena. They only reflect God,
the Maker of the earth. Everything on earth gains its reality from God, just as shadows
reflect what is behind them.
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This way of reasoning influenced Western clerics in their explanation of the mystery
of the Lord’s Supper. So, for bread to become Christ’s body, the changeover obviously
does not take place in the shadowlands here below. In our world, bread (incidentally)
remains bread. We see it; we taste it. The real change from bread to Christ’s body is said
to take place with God above, beyond our natural world, in the upper story of a two-
storied universe. By God’s design, what looks like bread in reality becomes Jesus’ body.
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How is this possible? The realist school says God can do such things because only he
is real. God once identified himself to Moses by the personal name “I AM” (Exodus
3:11-14). This majestic name of God is the name of the all-powerful being. Reverently,
the Israelites referred to God as “HE 1S,” in the way underlings refer to their king.
Spoken in Hebrew, they called him Yahweh, the name that in English is translated
“LORD” (Exodus 34:6,7). This almighty “LORD” not only possesses power but
energetically uses his power to help us in our need.
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At the Supper, therefore, the explanation ends. God exercises his power from above
by repeatedly changing bread into Jesus’ body and wine into Jesus’ blood. And
significantly he brings about this change by acting through his body as it is now, that'is;
through the church. The church is sacrificing. Through its clergy the church forms the
sacrificial bridge to bring about Christ’s real presence in the Lord’s Supper.
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Obscuring the mystery: Real presence spiritually
X AR AR . TSR R AR LE

Opponents of the realist school say no to this manner of thinking. Such an approach
to Jesus’ Supper, they argue, is too sophisticated. It weaves in and out of God’s truth. It
explains the mystery but leaves little, if any, room for a person’s faith. The Supper is
turned into a formal churchly act that becomes a sacrifice and work on our part. God
formerly despised the Israelites’ sacrifices when carried out merely by doing the work
perfunctorily or by mere performance (Latin: ex opere operato) (Amos 5:21-25).
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It appears that the Holy Sacrament has become an act done meritoriously by
corporate church rather than graciously by God’s Word and promise. Above all, the
question still remains: Why is God’s sacrifice repeatedly redone when it was finished
and perfected once for all in the past (Hebrews 7:26,27)? In trying to be objective, the
realist school has gone too far. It makes Jesus’ body into a thing so that people bow to it
as to an idol, carry it about in processions, and store it in a tabernacle. Christ’s one-time
atoning sacrifice has gotten lost in churchly use and power. Critics trace the problem
simply to a faulty view of reality, and they seek to explain the real presence of Christ in
a totally different way.
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According to the scientific school, the opposite actually is true. Reality does not lie
beyond the boundaries of our natural world but in nature itself. The earth is real. This
world is real. Things are real. We name, identify, and scientifically classify things in our
universe. Like Adam of old, we give names to animals, birds, sea creatures, flowers and
fauna, and planets and stars that we can see, touch, and enjoy (Genesis 2:19,20). We
actually live in the real world, not in shadowlands. Certainly, God is real also. He is the
great “I AM.” But to know him is to believe in him (Hebrews 11:1-3). In the pictured
two-storied universe, the gap between the real world below and the divine world above
is bridged by a person’s faith.
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How then, according to this school, do we receive Christ’s body in his Supper? Jesus
is said to have answered the question at the last Passover in the simplest way possible.
He asked us to eat the new Supper in remembrance of him. As we hear Jesus’ words,
“This is my body,” and eat plain bread, our faith reaches up into heaven above and there,
not in the bread, we receive our Lord. In other words, ours is a faith eating. Bread does
not really change. It remains nothing but a plain piece of bread and acts merely as a
noteworthy sign to mark Jesus’ presence. In reality, therefore, we receive Jesus’ body
spiritually by faith, not orally in our mouths. Faith solves the mystery of the Holy
Supper by leaving Jesus’ body in heaven above where he lives and rules.
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To think otherwise is said to beg a basic question: If Jesus ascended to heaven and is
now seated at God’s right hand, must he not be located in heaven? How can his body be
present in two places at one time? A body has limits and limitations. Bodies occupy
space—and are confined to it. That is a scientific truth. A body cannot be in heaven
above and on earth below at one and the same time. It is unnatural and illogical even to
imagine that Jesus is really present in bodily form everywhere all over the world. The
Bible says so. The biblical record is said to affirm that Jesus is locally seated at the right
hand of the almighty God (Matthew 26:64; Mark 16:19; Luke 20:42; Psalm 110:1).
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If that is the case, then what happens at his Supper? On hearing his command to eat,
“This do,” we are merely to obey it. We eat bread in blessed memory of Jesus’ death
because our Savior asked us to do this. And as we eat, our faith reaches into heaven
above and there, not in bread, we partake of Jesus’ body spiritually. Certainly we can
talk about Jesus being really present. But by that we mean he is only spiritually present.
Bread and wine are nothing but graphic earthly representations of Christ’s absent body
and blood. Seeing bread and wine and hearing his words vividly bring to mind Christ’s
awesome work for us on the cross. But the food we eat at the Lord’s Table is really only
an outward mark of an inward spiritual happening—nothing more, nothing less.
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Real presence sacramentally
FEALE R ImAE

One-sided explanations of the Lord’s presence in his Supper attempt to answer
people’s questions sincerely. They captivate people’s minds with complex views of
reality, or they turn people off to religion because of their sophistry. Listening, we may
be torn both ways or be overwhelmed by them as were early Christians in Colosse
(Colossians 2:8-20). In frustration, many people throw up their hands and accept
explanations merely on churchly authority. They frankly admit, “I believe whatever the
church believes.”
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In the process, Jesus’ words fall short of God’s intended mark. Interpretations that
aim at the heart must never lose sight of the whole picture of God’s words of love nor
bypass God’s views of his presence (Matthew 28:20). Errant ways, God warns, most
often veer from the truth by becoming partial truths (Deuteronomy 5:32). And half-
truths obscure truths one-sidedly. We are brought back to God’s truth only when we
return to Eden, listen to God’s Word, and by God’s grace walk the middle way of faith.
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Already in Eden the arch-deceiver, armed with God’s Word, sought to lead people
astray by half-truths. He cleverly challenged God’s words with respect to dedicated food.
A seemingly innocent question, “Did God really say, ‘You must not eat . . . ?°” casted
doubt on God’s Word. It cunningly obscured and misrepresented God’s intentions
(Genesis 3:1-4). Self-generated interpretations always fail to take God at his Word and,
therefore, fail to let God’s Word be its own interpreter. Like philosophers, such
interpreters peel God’s mysteries apart. They separate our world from God’s world with
subtle distinctions. So the mystery of God’s work remains hidden and obscure to/us
(Isaiah 45:15). As soon as we try to penetrate God’s ways by our own thinking or doing,
God’s work on earth stays veiled and unknown (1 Corinthians 2:10-13; Acts 17:23)/
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When all is said and done, we cannot comprehend God, the great “I AM.” We have no
power to put God in a box, much less to come into his gracious presence on our own (1
Corinthians 1:26-31). God is formless and infinite in his being and knows no human
bounds. How God then can be present under the form of bread will always boggle earth-
bound minds. Asking how in this case is like investigating the mystery of Christ’s
incarnation. Faced with an unsolvable question—how could God be confined in the
virgin Mary’s womb?—we fail in answering. We are at a loss to explain naturally or
philosophically how the infinite God could take on finite flesh.
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But God’s Spirit makes the answer clear and simple for all who trust him and rely on
his Word. God solves the mystery of his presence by taking the initiative. In love he
sent his Son into our world. Jesus the Messiah came from the Father’s side (John 3:16;
1:18). Faith always has an object to cling to. Jesus is the object of our faith. In him we
are able to see the Creator of all things visibly and to hear his Word audibly (Mark 9:7).
The Son of Man acts on our streets and speaks to us about God’s kingdom (John 1:1-
3,14; 10:30; Acts 1:3).
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Mystery of mysteries, God himself entered his creation, took on human form, and
personally united himself with us in a miraculous way (John 15:1-8). In his person,
Jesus—Son of God and Son of Man—united heaven above and the earth below. The
infinite God appeared on our finite earth, the real God in our real world. Jesus is God’s
answer to all questions about God’s love and his gracious presence (John 14:8-14)-He
alone bridges the gap between earth and heaven. He alone reopens the door to life that
once slammed shut when Satan questioned God’s Word and we believed him rather than
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God (John 1:51; Genesis 2:9; 3:22). We can only worship and adore the child on Mary’s
lap (Luke 2:33-35).
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Now no further speculation is needed—no more vain debates about reality and
shadow phenomena, no two-storied universe, no gaps for sinful people to bridge. Jesus
embodies all that is real in heaven above and earth below (Colossians 2:17). To the
question of the ages—why did God become man?—God gives a simple but dynamic
answer (John 3:16; Romans 1:16). God’s one and only begotten Son came to earth to
remove sin’s veil that blinds us to God’s presence (John 1:18). God entered his created
world to redeem us from captivity to evil (Ephesians 1:7; Matthew 6:13; Psalm 68:18).
God died so we should never die again or live apart from the source of life forever
(Hebrews 10:19-22). Jesus is God’s Word to us and for us. He is the Word in the Word
on record in the Holy Writings and has spoken to us in the holy gospel (John 1:1,16-18).
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The mystery of God’s real presence in his Holy Supper, therefore, lies in Christ. No
other bridge builder is needed. The One who united heaven above and earth below in his
person gives us the joy of eating at the Lamb’s high feast (Colossians 2:9,10). To know
Jesus is to know God (John 10:30; 14:11). To know God is to love him (1 John 4:19).
To love God is to come into his presence without fear (Psalm 24:3-5). To stand before
God is to sing loudly the church’s bridal song on earth, a song echoed in heaven:
“Salvation belongs to our God, who sits on the throne, and to the Lamb” (Revelation
7:10). “Holy is his name” (Luke 1:49; Isaiah 6:3). In the Lord’s Supper, the Bridegroom
brings his bride into the presence of God himself with thanks (Revelation 21:9,10;
5:13,14). At the Lamb’s high feast we stand in joy beside him.
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Presence of Christ on earth
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Jesus our Redeemer, therefore, never loses his humanness, neither in heaven above
nor on earth below. Only to our detriment do we divide Christ in two and have a divine
Christ and a human Christ. Only to our confusion do we physically separate the world
of nature from the spiritual world as philosophers do. Jesus unites heaven and earth in
his person for a simple and singular reason. He claims supremacy over all things in
heaven and earth and reconciles the two before God (Colossians 1:18). This is the holy
gospel in a nutshell.
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For our sake Paul puts God’s glorious mission/vision statement into simple and
uplifting words. He proclaims the whole counsel of God and unfolds the mystery of God
at work on earth in a most personal and universal way (Colossians 1:15-23). God’s
mission statement focuses on Christ. He is the head of all things. Anyone who usurps
Christ’s role as the church’s head by divine right challenges Jesus’ supremacy as the
world’s Redeemer and reconciler (2 Thessalonians 2:3,4). The apostle takes pains to
explain the importance of Christ’s work to all who rely on hollow and deceptive talk
rather than on God’s Word. And he purposefully puts the mystery of Christ’s work into
historical perspective (Colossians 2:8).
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In an unparalleled description of God’s grand vision for the world, Paul reveals how
Jesus unites heaven and earth in his person, first of all, for God’s good purposes. He
puts special emphasis on the things of creation as a way to describe our world. In this
way we come to fear, love, and trust in God above all things, the Creator above his
creation:
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By [Christ] all things were created: things in heaven and on earth, visible and invisible,
whether thrones or powers or rulers or authorities; all things were created by him and for
him. He is before all things, and in him all things hold together. (Colossians 1:16,17)
KoATA#GESEA R &R, TR R EM, M ER, BEK, AGEE IR,
SO AL, TR, B, ERE, ARG, SO NG . M7
HHEZSE, HAEMEMGL,  GRE 7 1:16,17)

But God’s grand view continues uniquely. God’s creation simultaneously intersects
with God’s church. Jesus is also head of the church. And he unites the church in his
person, calling the church his body—to accomplish God’s gracious ends. In this way
God’s good will and his gracious will unite to show his love for us. At the center of all
is Jesus’ blood, shed on the cross:

BR b2 e R UM T AR EE . [y, B i g 2 /2 5 i
o Z M AF RS AR . BRBR R B sk, MR B Bk, I HAR
Rt S h—— B T B R B . IR, BRI E R
B 2 B BRI A AL, DA AR B JATH %2 o X — DI Gl
s HR SR F) afit—— T8 ¥4 WAL 1 20 LA afi -

And he [Christ] is the head of the body, the church; he is the beginning and the firstborn
from among the dead, so that in everything he might have the supremacy. For God was
pleased to have all his fullness dwell in him, and through him to reconcile to himself all
things, whether things on earth or things in heaven, by making peace through his blood, shed
on the cross. (Colossians 1:18-20)
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The truth is out! In Christ Jesus questions regarding what is real are answered with
crystal clarity. Jesus reveals the real God in our real world (John 14:9-11). As the
“image of the invisible God,” Mary’s child is the firstborn over all creation (Colossians
1:15). He is one person, not two. His humanness shares in the work of his divine self. If
the divine Christ by his very nature as God is everywhere, he is always there as the
bloodstained crucified.
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God’s own blood redeems us, as the apostle points out with measured words (Acts
20:28). God wants us to know that he has blood—Dbut only because God became man,
only because God’s Son took on a servant’s form, only because he is really as human as
we are, only because blood is the seat of life in God’s sight, as each Passover lamb
demonstrated (Leviticus 17:11; Romans 3:25). To this truth all Scriptures bear witness,
from the original promise heard by Adam and Abraham to the Passover and the holy
meal (Acts 20:28).
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Presence of Christ in the Supper
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God’s mystery continues through time into eternity. The crucified who walked the
earth also rose, left the earth, and ascended to heaven (John 7:33,34). The exalted Son
did not jettison his humanity when he entered heaven (Revelation 5:6-10). The Lamb
that was sacrificed still lives as the Lamb that was slain for us. Exalted on high, Jesus
lives and rules at God’s right hand in a position of judgment (Psalm 110:1; Matthew
26:64; Hebrews 1:3). The ascended Lord carries out his Father’s rule in both places—
heaven and earth (1 Corinthians 15:25-28). He promised he would never leave us on
earth without his presence (Matthew 28:20; John 14:18). And he personally comes to us
earthlings as he wills (1 Corinthians 15:25-27)—his presence hidden both in
providential care and in merciful forgiveness.
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Wherever the Lord’s Table is set, therefore, our Lord is there. His human nature fully
shares the work of his divine being (Psalm 139:7-10; Jeremiah 23:24). His meal is ours
to enjoy. The message is God’s to give: “This is my body . . . for many for the
forgiveness of sins.” It is the message of God’s love for us in Christ, proclaimed openly
to the world and sealed personally by his presence in his Supper under his ordained
form of bread/wine. There, by invitation, he intimately draws us to his side (John 1:18).
There, in his presence, God unfolds the sacred secret revealed on the cross—the mystery
of how Jesus reconciles God and the world. How is this done?
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Real presence of Christ crucified
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For God to be God—holy, true, and just—he does not overlook our sins. We cannot
be reconciled just because “we’re sorry” for mocking God by self-centered lives and
unholy living. Reconciliation does not come simply because God changes his mind.or,
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we change our attitudes (Malachi 3:6; James 1:16-18; Ephesians 2:3-5). The chasm
between God and us is too deep for reconciliation to be a mere kiss-and-make-up act as
happens between people (Psalm 130).
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Reconciliation between God and humankind comes solely through a third party who,
as is the case, intervenes and takes up our cause. Reconciliation remains an act of God’s
love, an act of the One who sent his Son to be our go-between (Job 19:25). God’s Son
acts to undo the fateful divorce that separates God above and sinners below. We are
reconciled to God only through Christ. Only in Christ’s redeeming death are we
forgiven and do we begin life with a fresh attitude toward God, toward the world,
toward our neighbors, and all creation (2 Corinthians 5:19).
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The One who unites heaven with earth has acted with a clearly focused mission.
God’s mission statement in summary is this: God “has reconciled you by Christ’s
physical body through death to present you holy in his sight, without blemish and free
from accusation—if you continue in your faith, established and firm, not moved from
the hope held out in the gospel” (Colossians 1:22,23). The Sacrament of the Altar firms
up our faith and pledges God’s faithfulness to us. It brings Christ to us by the Lord’s
special commitment. “Take and eat,” Jesus says as he extends to us the bread set aside
in thanksgiving for God’s loving-kindness. “This is my body . . . for many for the
forgiveness of sins.”
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In the light of God’s action, to imagine that the Lord in heaven extends his body
physically everywhere on earth is clearly a misnomer. When we eat the Lord’s Supper,
Christians are not cannibals, as some mistakenly charge. Our risen Lord is present
bodily because he is one person with a human nature and a divine nature that are
inseparably united. After Jesus rose from death, he did not suddenly shed his body-like
the butterfly jettisons its cocoon. His glorified body now shares fully and continually’in
his majesty as God. Since God by his very nature is everywhere, the Lamb that was
slain for us is everywhere. Wherever the ascended Lord wills to be, he breaks the limits
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of time and space. If God wills to be present bodily under the form of bread, so be it.
Jesus’ resurrected body is there for us.
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How did Jesus communicate this? Jesus expressed his holy will for us in his final
supper before death. At the Passover celebration, he anticipated his continuing presence
after death. At this high festival he gave God thanks, extended a cup, and offered his
followers a new covenant guaranteed by Word and deed: “This is my blood of the
covenant,” he said, “which is poured out for many for the forgiveness of sins” (Matthew
26:28). There at the table the Lord of all creation willed to be present with us from that
time onward, hidden under the elements of bread and wine. And he now makes his will
known in the food we see and the meal we eat. “This is my body . . . my blood,” he says
in direct words of promise. And his Word is truth (John 8:31,32; 14:6).
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In the long run, the lesson to Christ’s people is simply this: For the sake of teaching
we can distinguish our Savior’s divine nature from his human nature as the Scriptures
do (Mark 1:11; 2:28). Jesus is Son of God and Son of Man. But we dare not divide
Christ in two and make two Christs, one divine and one human, as if the two merely had
names in common. Such a scientific approach undoes the mystery of God’s love in
Christ.
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Equally harmful to the work of Christ is to mix Jesus’ divine and human natures into
one without distinguishing the one from the other. Early Christians expressly recognized
that human beings have limited characteristics but that God has unlimited. If we mix the
two together in Jesus, then Jesus’ unlimited divinity would overpower the limitations of
his humanity. Then Jesus’ earthly life would mean that God was merely playacting, and
Jesus’ death for our sins would become an act of a superman—with negative
consequences for faith and life.
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Then, as a result, Jesus’ passion would be no longer the work of a fully human person
who carried our weaknesses yet was without sin. Jesus’ cross would be no longer the
real sacrificial act of the Suffering Servant. As a consequence, our redemption would be
at stake. All this despite the prophet’s clear testimony to the Christ: “He was despised
and rejected by men, a man of sorrows, and familiar with suffering. . . . Surely he took
up our infirmities and carried our sorrows, yet we considered him stricken by God,
smitten by him, and afflicted. But he was pierced for our transgressions . . . and by his
wounds we are healed” (Isaiah 53:3-5).
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When all is said and done, it is Jesus’ human flesh that is the stumbling block to faith.
That this human being is God causes faith to shipwreck (John 6:57,58,66). That this
man is God was blatant blasphemy to Jewish authorities and still remains intolerable to
our natural senses and human sensitivities (Luke 22:66-71). To look at this human being
in mockery on the cross, an object of shame and weakness, and to say, “This person is
our God,” is an insurmountable problem for one basic reason: We are all by nature anti-
Christ (1 John 4:1-3). Only the person who “acknowledges that Jesus Christ has come in
the flesh is from God” (1 John 4:2).
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How then does Jesus want us to understand his presence in heaven as on earth? The
church of the apostles answered in a historic hymn to Christ. This Christ-hymn shows
how God took action to shape us to his way of thinking (Philippians 2:5). The song
traces Christ’s work in two stages. The first stage highlights Christ’s life on earth. The
second stage celebrates Christ’s rule in heaven. The first stanza sings of Christ, our
Redeemer, in humiliation. The second hails Jesus, our Lord, in exaltation. This glorious
litany traces the span of Christ’s mission from eternity to eternity (Philippians 2:6-11).
Even without a melody to follow, we can sing the Lord Jesus’ biography in our hearts
with a slow and careful reading of the descriptive words:
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Who, being in very nature God,
did not consider equality with God something to be grasped,
but made himself nothing,
taking the very nature of a servant,
being made in human likeness.
And being found in appearance as a man,
he humbled himself
and became obedient to death—even death on a cross!
A HHITEAR,
ALLE C 50 A48 9 iRF i .
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Therefore God exalted him to the highest place
and gave him the name that is above every name,
that at the name of Jesus [his human name] every knee should bow,
in heaven and on earth and under the earth,
and every tongue confess that
Jesus Christ is Lord,
to the glory of God the Father.
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So unveils the mystery of our Savior and Lord, Jesus the Christ. On earth the Lord
divested himself of his divinity, hid his divinity under a servant’s form, and assumed
our flesh and blood for a reason. He identified with our plight, was truly tempted as we
are, and really died as we do. The occasional outbursts of his divine power on earth in
miracles and epiphanies were not meant to astound. They showed his authority over life,
indicated that he cares, and proved his Savior-love for all mankind (Mark 2:10-12). We
sing the mystery of God’s love although we cannot understand it. We believe in Christ,
but we cannot comprehend him.
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Christ’s legacy of love
B R

After his victory in the battle for life, the Lamb of God willed to leave his legacy of
love under the form of a holy sacrament. He gave no lengthy explanations on how his
body and blood serves the church. He only gave us a personal answer. He offered us a
communion of bread and wine and his body and blood to unite us with himself, the head
with the body, and to strengthen our faith in him (1 Corinthians 10:15,16). The church,
therefore, uses the Lord’s Supper rightly for the purpose of confirming and
strengthening faith.
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Jesus’ life on earth is testimony enough to the truth of his heavenly gift. Because
Jesus is who he is, we go boldly to celebrate the Lamb’s high feast. At the table we
receive Christ exactly as our host promises: “Take and eat. This is my body . . . for
many for the forgiveness of sins.” Bread visible to the eye and real to the taste is a mark
of Christ’s church for all to see. More than a sign, Christ’s body seals our forgiveness
before God.
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No matter when or where we come into God’s presence and receive grace in his
Supper, we can leave at peace, guilt free, forgiven, and free to serve. We live each
moment of our earthly lives in intimate union with the One who frees us, as an
unworthy bride rejoices in her loving Bridegroom (Ephesians 5:22-32). In thanksgiving
we are now at liberty to serve God with songs of worship and praise. Forgiven, we stand
ready to give ourselves to others with a whole new attitude on life (Galatians 5:1-6).
Such faith activates us (James 2:14-17). Our helpful deeds of love and charity in church
and society bring God praise and honor for his marvelous gift (Ephesians 2:8-10;
Matthew 5:16).
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Celebrating the Lord’s Supper
PR

The Lord Jesus purposefully arranged a festive meal that would extend past time and
space into eternity. Each time we eat the Lamb’s high feast, he focuses our lives on
God’s grand goal: “to bring all things in heaven and on earth together under one head,
even Christ” (Ephesians 1:10). The oneness that Christians have through time and
eternity is found in Christ alone and in his Supper. Eating at the Lord’s Table here is a
foretaste of dining at the heavenly table there, where saints are already gathered in
God’s presence (Luke 22:29,30; Isaiah 25:6; Hebrews 12:1,2). Returning to Eden now
to eat of the tree of life merely precedes entering paradise to celebrate life with God
eternally (Revelation 7:15-17; 2:7; 22:14,19).
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In anticipation of future glory, Christ presented himself at a festive table spread with
bread and wine. For such a time as this, Christ comes to us under the cover of this
earthly food. He intentionally condescended to come in a lowly manner—the hidden
God in hidden form. He anticipates the day when the veil will drop from his radiant face
and sin’s blindfold will no longer block our view of him (Isaiah 25:7,8; Matthew 17:2; 1
Corinthians 13:12). On that day all creation will face the Lord as a gracious King and
righteous judge (Philippians 2:9-11; Matthew 25:31-46). One of the blessings that
awaits God’s people, according to Revelation, comes in banquet terms: “Blessed are
those who are invited to the wedding supper of the Lamb!” (Revelation 19:9).
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God’s gracious summons

b B A
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As a measure of God’s mission, Jesus extended a worldwide invitation to every tribe
and people. He commissioned and still commissions his followers to spread the Word of
Life to all nations, to assemble believers by Baptism, and to nurture faith by instruction
(Matthew 28:16-20; John 3:16). The invitation simply reads, “Come to me, all you who
are weary and burdened, and I will give you rest” (Matthew 11:28; Exodus 33:14;
Deuteronomy 12:10). Christ’s rest is unique on earth. To live with Christ means to die
to sin and set aside our old way of life. He promises a way of life freed from sin, at
peace in spirit, and at one with God. This promise is meant for all whom the Lord God
calls (Acts 2:36-41).
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With understandable caution, therefore, Jesus warns people not to take his invitation
lightly (Mark 2:15-17). His outreach to us is a matter of grace, pure and simple
(Matthew 22:1-14). To reject Jesus as the living bread from heaven that sustains life is
to rebuff God himself (John 6:25-66; 8:42-47). Yet, in spite of the warning, self-
satisfied people consider Jesus’ promise to be foolishness and his Word nonsense (1
Corinthians 1:20-25). Non-takers continue to wallow in a wayward way of life like pigs
or parade their own goodness before God like peacocks (Galatians 5:19-21; Luke 18:9-
14). To their eventual sorrow, both bypass the Savior’s open invitation to come to him
for rest (Luke 19:7-9; 1 Corinthians 11:27-29).
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A special invitation
— YR ) )

Warnings against rejecting God’s gracious call become doubly earnest for those who
celebrate the Lord’s Supper (Hebrews 3:7-11). At the Lamb’s high feast, our Lord
makes his invitation specific and special on purpose. The table is set for believers only.
The Lord reserves this divine mystery for the faithful and closes the Communion table
to the impious and unbelievers for good reason. At his Supper Jesus offers food, not to
vitalize body strength but to energize and strengthen faith. He sets the banquet table for
those who openly or privately confess their sin and come to him in need of God’s fa¥vor
and forgiveness (Luke 5:5-8; Isaiah 6:1-5). That is precisely why Jesus summans
beggars to a meal fit for a king and regards their lowliness and unworthiness.
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Many Christians might misunderstand the invitation to the Lord’s Supper on this
account. We hesitate to come to the Lord’s Table because we feel we are not good
enough to attend. In self-centered confusion, we measure our worthiness by other
“good” Christians. But Jesus does not measure qualifications for attendance by
character or comparison. On that basis no one would be good enough to come into the
presence of the holy God, much less dine with him (Psalm 24:4). God’s prophet
strikingly reminds us that “all of us have become like one who is unclean, and all our
righteous acts are like filthy rags” (Isaiah 64:6).
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To the question of who then is worthy to come to the Lord’s Supper, the answer is
simple. Christ alone is our worthiness (Revelation 5:12-14). Christ alone makes the
downcast fit to stand in God’s presence. He alone fills empty hearts with his abiding
presence and sends the self-satisfied away empty (Luke 1:46-55). We need not posture
for position in the banquet line. Jesus does not require that we must merit his food. Like
victims of natural disasters, victims of evil come to God just as they are, without
concern about self-image or self-worth. At the table we are sinners in the hands of a
gracious God who knows our needs. What does this mean?
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Need for God’s rest is evident from our daily misconduct (Hebrews 3:12-15).
Obvious wrongs are not the least of miseries that bother consciences and affect our daily
walks through life (Galatians 5:19-21). Disobedience, murder, sexual immorality, theft,
lying, deceiving, disregard for others, hating, cheating, and coveting—who can measure
them all'—are acts dealt with in civil courts of law as well as in the court of God’s
justice (the Law—Exodus 20:12-17). Human freedom and human rights do not give_us
license to live as we please or to act in disregard for God and our neighbors. Such gross
and immoral ways are manifest in the daily news media. Persisting in a liberting
lifestyle excludes us from life with God and a seat at the festival table.
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But subtle sins also cry to high heaven. Not merely what we do but what we fail to do
for others condemns us before God (Matthew 25:41-46). Human judges convict persons
because they are lawbreakers, not because they are sinners. But God is a divine judge
who convicts people of sin. In God’s court the royal law of love demands a perfection
we lack by nature (James 1:19-2:17). For this reason moralists and legalists constantly
dance on eggs in vain attempts to keep the law of love to perfection (James 2:10-12;
Romans 7:23-25; Galatians 2:17-21).
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The root of the problem is that our sinful selves lack true fear and faith in God from
birth (Psalm 51:5; Romans 3:10-18). Therefore, topping the list of sinful deeds and
attitudes is our disregard for God himself (Exodus 20:3-11). God’s case against us is
rock solid, and we deserve life apart from him forever in everlasting punishment
(Matthew 25:41-46). As one experienced Christian openly confessed to God, “You have
created us for yourself, and our hearts cannot be quieted until they find rest in you!”
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Out of the depths of despair, therefore, we look to God for aid (Psalm 130:1-4; 51:1-4;
Romans 7:22-25; 8:26,27). God hears our cries and confirms his promise of a new life
in Christ (Genesis 1:27,28; 2:7; 3:15). God’s Spirit renews our attitudes toward God and
changes our lives in the strangest way. He constantly and unyieldingly uses his divine
law to Kill our sinful selves in order to make us alive in Christ through his gospel
(Romans 7:9-12; 8:1-4). Death is necessary for life, as Jesus’ death on our behalf clearly
demonstrates. The changeover from bondage to the law of sin and death to the fresh
way of life in God is not our achievement (Romans chapters 6-8). God’s Spirit works a
change in our hearts through his holy and powerful Word (Acts 2:36-39). Without
Christ, repentance only leads to despair (Matthew 27:3-5; 2 Corinthians 7:10). With
Christ, it is the narrow door to life with God (Matthew 7:14; Acts 2:36-39). What does
this mean?
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Keys to the festival door
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The way to God is not paved with mere sorrow for wrongdoings or even terrors of
conscience. Self-induced remorse is at best partial or fragmentary. Like sorrow over
actual wrongdoings, it cannot cover all bases or get to the root of the problem. But true
repentance consists of godly sorrow over sin and faith in God’s mercy (Luke 24:47;
Isaiah 30:15; 2 Corinthians 7:10). Because true repentance is rooted in and based on
Christ and his redeeming work, it covers our entire lives and is as certain as Christ’s
death for the world’s sins. In godly sorrow we need not recall each and every sin,
weighing, distinguishing, and differentiating one from another. This turns confession
into torture. It is enough to confess that we are altogether sinful from birth and to admit
that we sin against God in thoughts, words, and deeds as mirrored in God’s law (Psalm
51:1-5). In this way we confess all sins without omitting or forgetting a single one
(Psalm 19:12).

AT b 838 B I ADUR O FRAT BV B 2R RO B RAR BT A T R
H A AR A 78 3 I A S m e Py 2R A RO IR L LS ) SR AT T A L
WO ISAE, EANRE IR (R3], e fk A 3 o) @ AR Y . H& S i Mg 50U
X R AR B G A% EA B RS 1 A A N — S BT R A 0 BT R B K A
24:47; VUSRS 30:15; BHMRZET 7:100 o FOAEIEMHSCRER THEET
SE AR 2 T, B 7RO b, R E OV NI SR T2 —
FERAWErE. EERmiizt, WA EELZBIZEE %8R, JFR AT
B, P00, LR 7y, X AEINR AR R T — R . AR IRAT AR B
T AR, AGAIRNTIE W U ANE I R B, 7ERAEL FiEMAT N LG E T, X
FUEH T (Re 51:1-5) o PARXEERIT A, FATEURN TIRATTrE 18R, ks
R RS AE T (RN 19:12)

In this way also, sorrow over sin and faith in God encompass our entire lives
constantly and consistently, whether we are waking or sleeping—and continue until we
die. In this way we have a whole new outlook toward God, toward life, toward the
world, and toward our neighbors. As a result we no longer live for ourselves alone but
in Christ and for our neighbor (Colossians 3:1-3,12-14). We live in Christ by faith and
for our neighbor by love. God alone works this new way of life in our lives through his
Word and sacrament.

PAIXFER) 72, R, Sk 5B A DA% AT w45 Ot AN W R 2 b ) 5 26 FRAR
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In simple terms, God comes to our rescue. His strength is made perfect in our
weakness (2 Corinthians 12:9,10). The almighty God invites us to come to his side and
calls us to repentance (Acts 2:38,39; Genesis 17:1,2; John 15:26). Repentance (meta-
noia) basically is God-centered. God aims to bring about a major change in us—a
change in the direction of our lives, a change in lifestyle, a change (meta) of mind and
attitude (nous), a new life of faith. God is the active doer and we are the unworthy
recipients of his Word and work.

A B, bR R R IRAT] . MIHBE ), RAERATH s 2 L BAF 5%
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Through his law God constantly makes us aware of our sinful shortcomings (Romans
3:23). Through his gospel he consistently creates a whole new mindset and strengthens
our faith in him (Romans 8:1-11; 1 Corinthians 2:12-16). For this reason God uses the
Lord’s Supper as a powerful visual and earthly means to strengthen the bond of faith.
The Lord of the Supper purposefully summons the downcast to eat bread and wine from
his table. He wants to fill the hungry with good gifts, give us the comfort of his presence,
and bless us with his forgiveness and rest.

b AW M A R AT SR B BATH AR (PS4 3:23) o 1M
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The invitation to the Lord’s Supper, therefore, includes all who trust Jesus when he
says, “This is my body . . . for many for the forgiveness of sins.” With outstretched
hands, open mouths, and repentant hearts, banquet celebrants receive the Word of Life
as an inheritance from God. In his name Jesus absolves us from all guilt and through his
blood releases us from slavery to sin, the law, and death (Romans chapters 6-8). God’s
mercy and compassion alone cause our hearts to break for joy and prevent us from
taking the Lord’s invitation and his meal lightly. But the warning against hypocrisy at
the table still stands for good reason. God gives us a caution card lest we sin against the
Lord’s body and blood in ignorance or eat in lighthearted unconcern—and so partake of
his meal not to our joy but to our judgment (1 Corinthians 11:27-29).
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BETA VIR FAR B IR E A T (GERZ AT 11:27-29)

Even before his ascension, Jesus took measures to guard the festal door as securely as
he safeguarded the gate to paradise in Eden (Luke 13:23-30; 13:34; Genesis 3:21-24).
Anticipating his death, Jesus gave his followers keys to the kingdom of heaven and
placed into their hands the passport to paradise (Matthew 16:19; John 20:23). He asks
his followers to make known this simple truth: The door to life with God stands open
for the penitent and downcast but is closed to despisers and doubters.

ELRAEHRERTT R Z AT, MR T 1 LA 9 R B 2 1T, wiAg o B i R A
SERE [ R TR (AR 13:23-30; 34; @tHid 3:21-24) . HBHRTH
WE] 7 HEISE, Mt R E RS RS T B EREEEAT], IF HATEE AN R R IR AT
FEARATHI T rp (B ORAET 16:19; LR 20:23) o i ZRAATIRBEE AT 1 i
— R R E B @ AR SRR AR A 2 1T O U 5 0000 i N T O Y, (E T
BRESMEHE, WEXHEN.

This key action is meant especially to comfort anxious sinners but, at the same time,
it posts a warning not to persist in sin or unbelief. Closing the banquet door to
manifestly impenitent people is not the loveless act it appears to be. Locking the door is
as critical a call to repentance as is leaving the door open (Matthew 18:15-20; Hebrews
3:12-15). Closing the door to celebrating Communion with God is a stern reminder to
forsake a godless way of life and turn to God in sincere sorrow (1 Corinthians 5:1-5).
The same set of keys that closes the door to God’s banquet hall also opens it again for
all who trust his mercy and forgiveness.

X — R BEVE R 2 R 1A SR RN T BB TR AT e 1Y, (A5 ILFER, &
ORI BB St 7B o B AN CE ¢ BB R T IEA R — iy
BF EEIFERA Z0MEE), K ETH2 T AN =S (RS
18:15-20; kK4S 3:12-15) o K[ TRM LA — &R ER, & —Fo T 2K
TR AN PR B AR 3 7 QO AR L A5 22 v B ) b B 7 T BB CREAR 2 T
5:1-5) , X — AR B B KT 2 110 ERIPIRE, ey 1R (E et
PRI G BN FRJCRE IR B 14T T

The Lord’s concern for our welfare is the chief reason why all who come to the table
need to know and understand what is happening at the Supper (1 Corinthians 11:27-29).
The Lamb’s high feast is not a mere sociological phenomenon, religious get-together,
friendly handshake among peoples, or spiritual potluck. As engaging as such social
interaction appears on the surface, it short-circuits the work of Christ. God’s ways are
not our ways (Isaiah 55:6-8). Life with God is life from God. Rooted in Christ, faith is
proven true by deeds of love and charity as we interact daily in our community and
country.

FXFRATHI AL B &, 1R 9t 4 P oK 21 2258 555 A A0 N 75 22 0 A PR A 2%
BZHTRAEZHWREE CEIRZETH 11:27-29) o EFERBEEAUZE — M
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To understand God’s ways, we have a clear example in Abraham, the father of
believers (Galatians 3:6-9). This Aramean nomad, patriarch of the Jews and father ofthe
Arabs, is a primary teacher of Christian faith (Genesis 12:1-5). His biography answers
with unmatched clarity the questions of the ages: How do we stand before God? DoO“we
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gain God’s favor as a reward for service performed? Or do we stand before God by faith
in what God has done for us (Romans 4:1-13)?

LI LA RIER, WATE AN, Fo2, FN— e gz
KA 3:6-9) o R EAR, PRARIZHK, FIEH ARG, £—foe T2
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The reward-for-service model is fundamental to human relationships in our world.
We get a reward in return for what we do. Workers receive wages as an obligation, not a
gift. They earn it. Does this same ideal hold true with God? Does he owe us something
because of what we have done for him? The life of Abraham, the father of believers,
tells us otherwise (Galatians 3:1-9). God directed his life by promises. He promised this
wandering nomad possession of a new land and this childless couple a large family for a
special reason. From Abraham’s land and linecage a descendant was to come. This
offspring was to be a special blessing and Savior of the world (Genesis 15:1-21).

PRIk Fe A R s R, AEFRATTIIHE T 2, X T NBRoR ok, & —Fb
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And Abraham believed God—sight unseen! He followed God’s Word, left family
and friends behind, settled in a strange land appointed by God, and waited for God’s
direction. Abraham’s hope for the future rested on one thing alone—God’s promise
(Hebrews 11:1,8-19). Consequently, the Scriptures repeatedly record that “Abraham
believed the LORD, and he credited it to him as righteousness” (Genesis 15:6; Romans
4:3; Galatians 3:6; James 2:23). In one woman’s words, “It’s so clear and simple. Why
haven’t I heard this before?”

I H AR ARG B —— AR E IR W AT B s, &5 7 KM
WA, AR T — Rl B e AR iz b, IR HERMRE 5. Wiah
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Approaching the Lord’s Table
AEIT ) S

How then do we stand before God, come into God’s presence, and approach the
Lord’s Table? The answer in a nutshell is found in Jesus—Abraham’s direct descendant,
child of Mary, offspring of King David’s line, Messiah of the Jews, and Savior of
humankind. He is the Lamb of God, prefigured in Israel’s sacrifices and prophesied in
patriarchal promises (Deuteronomy 18:15; 2 Samuel 7:11-16; Isaiah 7:13,14; John 129+
34). God’s answer to the all-important question of life is revealed openly in Jesus,
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Abraham’s greater Son is God’s promised Son whose mission to humankind climaxed
on the cross (Philippians 2:6-8).

WA, BATANT A REAE LA AT AT LAES L, SREGHIAITHIAT, JF HE ) L%
SEHATWE?  EFSEARMIER, CEHRGR I ] L s —— AR R ER R A, A
WHIZ T, MKDEMHATH, JORARTRIEL, AR TE. R
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The cross is God’s judgment on the world. With the death of his Son on the cross,
God the Father pronounced sentence on sinful life with absolute finality (John 19:30).
He laid on Jesus the sins of the world (Isaiah 53:6; Luke 22:39-44). On the altar of the
cross, God’s sacrificial Lamb ended the rule of sin and death forever. At the death of
Jesus, God’s holiness and righteousness met in a miracle of divine mercy.

PO BRI AN A A REE AL T TR ERISE, SRR
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No wonder Paul was determined to preach nothing “except Jesus Christ and him
crucified” (1 Corinthians 2:2). Jesus’ crucifixion unlocks our understanding of God’s
Word and explains our invitation to the Sacrament. The cross reveals two things
simultaneously: God’s anger over sin and his love for us sinners. The proclamation of
Christ’s death is an earnest advertisement both of God’s righteous anger and his
forgiving love. At the crucifixion God’s law and gospel embrace in an act of divine
reconciliation and bring us to our knees in faith and hope. The Lamb who died on the
cross is our Savior (Revelation 22:12-16; 1 Corinthians 2:8-10).

HMEPEIRD Pty “BR 1 HRERIELE IR AT+ 207 206, AMEVHHARLRE (A2
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To know God, therefore, is to know how law and gospel encapsulate God’s ways in
perfect harmony. The two teachings reveal what we might call the two faces of God.
The law is God’s holy face. It frowns on all that is not pure and perfect in his sight and
requires obedience that we cannot muster on our own. The law shows us our sins as
clearly as a mirror reflects our image and reveals how deep the gap is between God’s
way of life and ours.

PRI, R, R EA TR AR ¥ A2 W] 58 SE AT S L < TE 1Y .
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The gospel is God’s loving face. It shines on us with gracious forgiveness (Numbers
6:24-26). In the gospel God bends down to us in love, touches our lives, and givesavhat
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we are unable to achieve by nature (Romans 5:15-17). The gospel comforts consciences
shaken by life’s bitter experiences and makes death a day of victory (1 Corinthians
15:50-57).

FEE S b Z . B DU RE R G IR 3R] (REGE 6:24-26) o {EAR
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Now we can look at life and God in a whole different light and listen to his Word in
an entirely different way. This new way is the hearing of faith, a new obedience to God
that comes by faith (Romans 10:17-21; Galatians 3:2). In thanksgiving we sing a new
song, as fresh and new as God’s new covenant. The song of God’s love is not a sad song.
It is a song of thanks for deliverance and a bold confidence in facing the future
(Revelation 5:9,10; Exodus 15:1-18; Psalm 96; 149). In view of God’s mercy, it is our
turn to give. We now offer our bodies as living sacrifices, holy and pleasing to God, and
give our lives in works of service to church and community (Romans 12:1-21). In effect
we become “little christs” to our neighbors—bending in love to our neighbors’
weaknesses and helping them in times of need. In this way others come to know how
God’s love and Christ’s work are the sources of our strength (Matthew 25:34-40). As it
was in paradise, we reflect God’s image once again, approach his table to eat the fruit of
the tree of life, and celebrate our lives with God.
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Sad to say, despisers of God’s Word and ways exclude themselves from this joyous
celebration. True to form, God’s opponents unmask hidden attitudes by outward acts
and words. Yet no measure of opposition is able to negate God’s love for us. Neither
faith nor unbelief can ever invalidate God’s love for one primary reason. God never
changes. As Lord, he stands firm in his sovereign ways (James 1:16-18). God is love.
We do not create God or his nature. We do not mandate God’s love for his creation (1
John 4:7-10).
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But by our nature we can deceive. To all appearances we can profess to be spiritual
and religious. Yet without God’s love in Christ, we are nothing but pious frauds—
outwardly reveling in spirituality but inwardly coddling a dead faith. Hypocrites and
deceivers cannot act in union with God (James 1:26,27; 1 John 4:1-6). Wrapped in the
cloak of self-righteousness, spiritually self-centered people prefer to play God and make
unlovely judgments on other people (Luke 18:9-14). Such religious enthusiasts parade
their lives before God without confessing their unworthiness, without being heart-struck
by God’s condemnation of all self-righteousness, without calling to God for mercy.
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We know hypocrisy well. Its description fits all of us by nature and points to the need
for daily contrition and repentance. The life of faith is not an easy thing. And no one
knows the strength of faith unless one is tested and tried (Matthew 4:1-11). To approach
God’s table while patently persisting in a self-righteous and unholy lifestyle calls down
God’s judgment on life. God is never neutral in his divine judgments. He comes to save
or to condemn. God sent his Son to judge the world in righteousness and truth. Christ’s
concern is always for us (John 3:16-21). But those who are against him in unbelief and
impenitence are already self-condemned (Matthew 12:30-32).

WATHAR 7R E v, IXLERRHRRT & TATITA NARE BA B4 e, JF H
R BATIR AR EA T T HHE R 50N & 2. FonEmitE—Ha%, —
MANEARGT ARG HER, Mk T EOI AR (BRES 4:1-
11 o MEGEIR b pR AT, RN SCARMRREEAE 5 LY SO 5 AR T
Kz, SR EHTFAEMTEA . EHEAMEE A F L, MR Z
HAZH), MOREARR, EagE, b)) LR BAA SO HE 8 XA
HF . BB MRHAGZAENRATHEIE (LT 3:16-21) , {HRIPAENE 5 A
RN, CAMMATE e T (BRMEE 12:30-32) .

For good reason, therefore, the Lord asks us to exclude from his table those who
manifestly persist in sin despite warnings. This earnest and loving action is God’s way
of caring and is a call to a whole new attitude toward him and his creation. All who
excuse from the Lord’s banquet, hesitate to confess their wrongs, or doubt Jesus’ words
lose out on the great blessing he announces, “Take and eat; this is my body. . . .
Drink. . . . This is my blood . . . poured out for many for the forgiveness of sins.”
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United in Christ
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Now we know how extremely important it is to recognize God’s ways in his Holy
Word and Supper (1 Corinthians 11:27-29). Understanding God’s ways always has to
do with God’s Word. God does not deal with us in the abstract. He deals with us in
concrete, lifelike, vivid, and expressive images. He comes to us visibly and intimately in
the person of Jesus Christ, who is “the image of the invisible God.” Jesus’ mission is to
restore God’s image to us (Genesis 1:27; 5:3; Colossians 1:15). God sent Jesus to return
the life that was originally lost through Adam’s sinful break with God. The
breakthrough to a new life with God comes through Jesus as the second Adam (Romans
5:15). When approached by Jesus, we can tell others about him as pointedly and
excitedly as did Jesus’ first disciples: “We have found the one . . . Jesus of Nazareth”
(John 1:43-50).
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This simple witness to Jesus does not use abstract but historical images. It speaks
about a real-life person. It deals with a mystery now fully revealed in Jesus Christ
(Colossians 1:26). Even today, as in bygone days, we sing the good news of Jesus with
the same clear images as in the hymn of the early church: “The mystery of godliness is
great: He appeared in a body, was vindicated by the Spirit, was seen by angels, was
preached among the nations, was believed on in the world, was taken up in glory” (1
Timothy 3:16).
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We receive God’s benefits in the same images as did Paul in explaining the Lord’s
Supper to Christian congregations: “Is not the cup of thanksgiving for which we give
thanks a participation in the blood of Christ? And is not the bread that we break a
participation in the body of Christ? Because there is one loaf, we, who are many, are
one body, for we all partake of the one loaf” (1 Corinthians 10:16,17). So the mysteries
of God touch our lives, and the image of Christ colors our relations to God and one
another. To embrace this relationship, we return to the past.
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A mystical union
L i) oSy

Since the beginning of human life in Eden, no image projects our union with God in a
more stark and natural way than the image of birthing and marriage. A single command
of God to our original parents signaled the generation of human life in God’s creation.
To Adam and Eve—that is, to the Earthling (Adam) and Life (Eve), to man and woman,
to male and female, to human beings both—God gave his creative Word by a dynamic
command: “Be fruitful and increase in number; fill the earth and subdue it” (Genesis
1:28). This creative Word from God has to do with life’s beginnings and its continuation,
with the gift of earthly life and the intimacy of marriage, with sex and family.
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What God commands, he fulfills. He empowers us to do what he commands. He
establishes the marriage union to carry out his divine will in an ongoing and orderly way.
The history of human life is a familiar story: “A man will leave his father and mother
and be united to his wife, and they will become one flesh” (Genesis 2:24). Through the
union of the two sexes in marriage, God acts to fill the earth with people, to honor the
intimacy of marriage, and to bring glory to himself (1 Corinthians 11:11,12).
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The images of birthing and marriage also mirror and echo God’s relationship to us in
the church (Ephesians 5:31,32). Since Eden, births and weddings are God’s expressions
used to proclaim union and reconciliation with God. No image is more stark, more
natural, or more real to depict God and us in the new life of faith than the one implanted
in God’s creative order. None brings the emotions of faith to the fore more intimately
and intensely. The bridegroom/bride relationship, anchored in human life and sexuality,
is so strong and vivid an image that it brings joy to the hearts of believers. It evokes a
happiness that takes Christians captive and anticipates a final reunion with God at death
(Revelation 21:9,10,23-27).

A B IS AR B TAR R AE B e 22 v b AIRATT 0 SR 0 S S AIAR L CRL I T 15
5:31,32) . EfftEREILOKR, HAESEISHR L HRES 5SS . B S
Ur ) RIET7 e A A A TAG G i L a1 72 A B0 61 38 PR Bir RN ) ) 06
FE, BERSWILALFN . B AR HE S 2: bag FRA R4S O 2 ol A dr B FRATT 2 T8
WO R &R T, WA 2 S B TAR B 5 4L BTG 25 I 3 2 I AT 4 2% 2 A o
U7 o HTRBGETRAI SR, AR T ANRRMAETE S T, £ —Fantf JimAs)
MR, DETSEMIIER THOKESR, EEERERER O B | — B
P A, MIERZX et < AR ATR A0 aESR, IRk s ISAESE S 5
I ) RARERE UF sk 21:9,10,23-27) .

100



The bridal image is central to understanding Christ’s work on earth and his gift in the
Lord’s Supper. Christian life has its setting in the work of Christ as the heavenly
Bridegroom. The bride/Bridegroom image opens for us the unbelievable paradox of life.
It explains how sinners become saints through union with Jesus. It reveals how a
righteous God forgives our wrongs, sets aside his anger, and freely declares his love for
us once more (Hosea 14:1-4; Song of Songs 4:1; Isaiah 44:2). It clarifies how the
mystery of God’s work on earth is grasped by faith alone. How is this done?

US AR T AGRS T BERR AL B AR BB AR, DR S b PG B AL 2 2k B
T BRI A Al A EEIS R BRI, BCE TR AR o B R
IRIITEAR R AT 7R 182 NHELLBEAS AR ar R0 . e AR 1 R A2
] ¥ 5 HRBRIBE & 10 BN 2EPE T, BRI AANTE 728 1 23 SR By S dn ] i e AT Y
FEAT BRI RS LK RO AT B B B S A 2 B (T Pk 45 14:1-4; HE
A 4L DAIREAS 44:2) , BRI B b R b AR R SRR A e R B Y
0TS o 3K AR R 2

This bride/bridegroom relationship proclaims the joyous exchange between bride and
bridegroom in powerful scriptural imagery. This image describes how faith unites us
with Christ as a bride is united with her Bridegroom. By this mystery, as a Christian
teacher once observed, Christ becomes one flesh with us in a true marriage (Ephesians
5:25-32). It is the most perfect of all marriages, of which human marriages are only poor
examples. In this union with Christ, we hold everything in common. What Christ has we
have as if it were our own. And what we have Christ claims as if it were his own.
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To grasp this mystical union is to comprehend the inestimable benefits of faith. Christ
is full of grace, life, and salvation. We are full of sins, death, and damnation. In this
marriage we are united with Christ by the bond of faith. As our Bridegroom, Jesus must
take on himself the things that are his bride’s and, in exchange, give his bride the things
that are his. If he gives her his body and very self, why should he not give her all that is
his? And if he takes the body of the bride, why should he not take all that is hers? So our
heavenly Bridegroom takes our sins, death, and damnation as his dowry. And his grace,
life, and salvation become our possession.
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This most joyous exchange is not only about a mystical union with Christ. It is-also
about sharing Christ’s holy struggle and victory, his salvation and redemption. @ur
Bridegroom is God and man in one person. As God he cannot sin, die, or be condemned.
His righteousness, life, and salvation are unconquerable, eternal, and omnipotent./And
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yet by the wedding ring of faith he shares in the sins, death, and pains of hell that are his
bride’s. He makes them his own and acts as though they were his own, as if he himself
had sinned. He suffered, died, and was buried to overcome them all.
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Since Christ is a heavenly Bridegroom, his righteousness is greater than the sins of all
people, his life is stronger than death, and his salvation is more invincible than hell. So
by the pledge of faith his bride is free in Christ, her Bridegroom—free from all sins and
secure against death and hell. As the bride, she receives eternal righteousness, life, and
salvation as a dowry from her Bridegroom, Christ. In this glorious union, he takes to
himself a glorious bride, without spot or wrinkle. She is his by faith in the Word of Life,
righteousness, and salvation (Ephesians 5:26,27). In this way he marries her in faith and
steadfast love and betroths her in mercy, righteousness, and justice (Hosea 2:19,20).
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Who can fully appreciate what this royal marriage means? Who can understand the
riches of God’s grace? This rich and divine Bridegroom marries this poor, wicked harlot,
redeems her from all her evil, and adorns her with all his goodness. Her sins can no
longer haunt or destroy her because they are laid upon Christ and swallowed up by him.
In Christ, her husband, she has a righteousness to boast of as her own—a righteousness
that she can boldly display alongside her sins when faced with death and hell. She can
say with wedded bliss and confidence, “I have sinned, yet my Christ, to whom I am
pledged by faith, has not sinned. And all that is his is mine and all that is mine is his.”
As the bride in the Song of Solomon says, “My lover is mine and I am his” (Song of
Songs 2:16).
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The image of union with Christ helps us understand not merely how much is ascribed
to faith in Christ but also that we stand before God just and holy only by faith in Christ.
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Justification by faith alone is not a doctrine “colder than ice” as some charge. The bridal
image embodies the rapturous exchange between Christ and sinners in a dynamic way.
It fills the heart of the bride with joy in life and certainty for life everlasting. Earthly
marriages are reserved for this life; our union with Christ lasts forever. When the Lord
gives us his body and blood to strengthen the bond of faith with him and all believers,
his Supper serves its purpose.
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Fellowship with the Lamb
GIBSEShIEIE S

As host at the Supper, therefore, Jesus is not inviting us to a simple get-together at a
spiritual kitchen. At the Last Supper before his death, he put the Lamb’s high feast on
high priority, explicitly saying, “I tell you, I will not drink of this fruit of the vine from
now on until that day when I drink it anew with you in my Father’s kingdom” (Matthew
26:29). In this way Jesus refocuses our attention, breaks the barriers of time and space,
and sets his banquet under the guise of eternity.
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At the banquet table, Jesus anticipates that he will first drink the cup of God’s
judgment alone for a reason. His death will bring about new life in God’s kingdom.
Jesus eats the last meal with his disciples to prepare them for new life with their Father
in heaven. On the memorial day of the old covenant, Jesus establishes the new covenant
for the new age. Once the Lamb’s perfect sacrifice is carried out on the cross, Passover
meals cease to function. Those who eat the banquet meal “from now on” renew
fellowship with God that lasts indefinitely for time immemorial. How is this done?
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At the Supper, Christ indicates that we receive God’s antidote for death and dying.
Eating the Lord’s Supper certifies that someday our bodies will break death’s bonds and
rise to life just as our Savior did. On that day we too will break the time barrier of here
and now and will from then on live in God’s kingdom forever. We who now eat with
the Lamb on earth will also eat in God’s house in unbroken fellowship with all God’s
people (Isaiah 25:6-8; Luke 14:15-24; Revelation 19:9).
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Celebrating the Lamb’s high feast on earth, therefore, is a foretaste of future life in
God’s kingdom. Already now scattered saints on earth share this inheritance with
gathered saints in heaven (Revelation 5:6-14). Union with Christ now and reunion with
God then gives us a unity that members of Christ’s body share forever (1 John 3:1-3). In
a graphic double picture, the apostle Paul tells believers how those who eat Christ’s
body are already one body in Christ here and now. “Because there is one loaf,” he
writes with simple words and descriptive insight, “we, who are many, are one body, for
we all partake of the one loaf” (1 Corinthians 10:17).
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Communion of saints
EAEAHIE

Even though believers are many by count, they are really only one body. Christian
unity comes alone through Jesus and his work (Ephesians 4:1-16). In confessing faith in
Christ, believers call Christ’s church the communion of saints for good reason.
Communion is the word for what we hold in common and refers both to Christ’s church
and to his Supper. Christians are one body in Christ simply because they have one Lord
and eat of the one loaf.
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But, true to form, the communion of saints remains concealed under the cross.
Hidden in a crowd of people, the church is present wherever Christ’s Word of
forgiveness is proclaimed, offered, guaranteed, and believed. There the Father
establishes his kingdom in the hearts of believers; the seed takes root in earth’s soil
(Luke 17:20,21; 8:4-15). Yet only those who truly trust God’s Word are the communion
of saints and derive benefit from eating at the Lamb’s high feast. Hidden beneath the
veil of persecution, sufferings, outward divisions, and false teachings, God’s kingdom is
nevertheless established on earth to prepare us for the kingdom of glory in heaven
(Matthew 6:9,10).
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So the forgiveness that Christ offers to us individually in his Supper we share with a
host of saints. The common bond of God’s love unites believers worldwide in the body
of Christ. Those united to Christ by faith are united through Christ to one another. The
Sacrament of Holy Communion is God’s way of visibly guaranteeing life with God and
unites God’s saints in common faith. Faith in Jesus’ work and Word alone brings about
the blessed unity that Christ asks his Father to preserve (John 17:11-17).
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For this reason it is vital to come to God’s Table knowing what the Supper is all
about and recognizing its purpose (1 Corinthians 11:28). Christians at Corinth needed to
learn that lesson—and we need to learn from them. At Corinth, participants in the meal
understood the feast superficially. Many remained self-centered in their attitudes and
cared less about the welfare of others. As a result, the fellowship of faith fragmented.
How did such confusion come about?
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The Corinthian church incorporated the Lord’s Supper into its gatherings, which
included regular daily meals (1 Corinthians 11:17-33). Wealthy people brought food for
the poor. In Christian tradition, the congregation undoubtedly called on God to bless its
daily bread and, at the same time, did not forget the last meal that Jesus ate before his
death. In Christian piety, the congregation called this combination mealtime/Lord’s
Supper an agape meal or love feast.
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But habits at the common meals belied the unity and fellowship they held as
Christians. Sharing and caring for one another gave way to satisfying personal hunger
and thirst. Some overate and even got drunk; others went away hungry from the love
feast. Loveless action made a mockery of celebrating the Lord’s Supper. Many actually
ate and drank God’s judgment on themselves in unbelief and unconcern. Such divisive
behavior broke the congregation’s unity.
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The congregation evidently needed instruction regarding the Lord’s Supper. And the
apostle Paul obliged. He carefully taught the congregation by letter and explicitly
explained how the Lord’s meal fit into Christian life. He wanted the members to realize
that eating the body and blood of Christ at Christ’s meal also affects the church as the
body of Christ. Christ’s Supper is not eaten merely for the moment but is celebrated for
one’s eternal welfare. In their undisciplined and selfish eating, some members were
sinning against the body and blood of the Lord. By their behavior, they were undoing
the purpose for which Christ suffered, died, and rose from death.
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Paul, therefore, gave Christians the big picture in simple terms. He first repeated the
words that the Lord Jesus spoke at the time he instituted the meal (1 Corinthians 11:23-
25). Then he put these words into perspective by pointing to the Lord’s coming. Just as
Jesus did at the Last Supper, the apostle projected the use of the Supper from time into
eternity. “For whenever you eat this bread and drink this cup,” Paul stated with careful
instruction, “you proclaim the Lord’s death until he comes” (1 Corinthians 11:26).
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To celebrate life with God is to recognize that Christ did not die to foster sin, bring
about death, coddle our fleshly desires, or give in to evil, as the examples of some
Christians seem to indicate (1 Corinthians 11:27-32; Galatians 2:17-21). Impenitent
behavior has no place at the Lamb’s high feast. It defeats the reason for Christ’s
invitation to celebrate life with God. No, the Lord’s Supper proclaims Christ’s death on
the cross to break sin’s rule over our life, to conquer death that separates us from God,
and to hail his victory over Satan, the arch-deceiver.
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At the Lamb’s high feast
FELFHIREZ I

The Lord’s Supper, therefore, uniquely joins the present promise of forgiveness with
a future promise of life in God’s kingdom. It sets our eyes on the end of time, according
to Jesus’ engaging words, “I will come back™ (John 14:2,3; Acts 1:11). Jesus” final
appearance on earth marks the day of judgment and fulfills God’s aim to gathersall
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things to himself in Christ. The waiting church on earth proclaims, “Come, O Lord!”
(maranatha in Jesus’ tongue) and lives in anxious expectation of the day. It celebrates its
life with God in the Holy Supper of the Lord with unending thanksgiving (eucharist) (1
Corinthians 16:22; 1 Thessalonians 3:13; 4:15; Revelation 22:20).
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On that day Christ will fulfill his promise: “I tell you, I will not drink of this fruit of
the vine from now on until that day when I drink it anew with you in my Father’s
kingdom” (Matthew 26:29). Every Christian who eats the meal now anticipates the end
of time. The invitation to eat and drink at the table of the Lord points us to the certain
future with God secured by Jesus’ death. The proclamation of his death continues in
each successive meal until Christ’s arrival.
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On the Last Day, the church on earth joins the church in heaven in receiving its final
benediction: “Blessed are those who are invited to the wedding supper of the Lamb!”
(Revelation 19:9). The scene, in John’s graphic description, is the vision of faith
fulfilled. At the throne of God, what is hidden now under the seal of God’s revelation
will then be open to clear view (Revelation 5:1-14). The One worthy to break the seal is
none other than Jesus—the victorious Messiah, the Lion of Judah of Jewish origin from
the root of David. He is the Lamb who stands at the place of honor at the center of
God’s throne. He appears as the victim but is now the victor. And all creation and the
church encircle the victor who possesses full power and the sevenfold energy of God’s
Spirit (Revelation 1:4; Isaiah 11:2).
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The Lamb takes the sealed record from God’s right hand and opens it. And all
creation and the church—his beneficiaries—fall down in homage to the Lamb that was
slain. A prayer of praise and thanks accompanies the church’s new song of deliverance!
The Lamb is worthy of such thanksgiving . . . because as our vicar, he died . . . becadse
as the victim, his lifeblood redeems people from every tribe, language, people, and
nation . . . because as victor, he makes the church to rule with him.
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Angels in infinite numbers join all creation and the church in singing aloud a grand
“Te Deum” in worship of Christ, the Lamb Redeemer:
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“Worthy is the Lamb, who was slain,
to receive power and wealth and wisdom and strength
and honor and glory and praise!” (Revelation 5:12)
AN, FE, BE,
WH, R, MM 7 (A 5:12)

They address the song to the Lamb who was slain for a special reason. He alone is
worthy to receive our praise because only he fully possesses those sevenfold attributes
that belong to God alone.
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An echo chorus joins in the new song. All that has life and breath in heaven, on earth,
under the earth, and on the sea join together in a final grand chorus of thanksgiving to
God enthroned on high and to the Lamb Redeemer. To this all creation says, “Amen,”
and the church worships its Lord with all due reverence.
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This glorious vision of the future comes to us hidden under the form of bread and
wine. At the Lord’s Supper, Jesus is present. The Lamb that was slain for us says to us
in all simplicity: “Take and eat; this is my body, which is given for you. Do this in
remembrance of me.” And “Drink from it, all of you; this is my blood of the new
covenant, which is poured out for you for the forgiveness of sins. Do this, whenever you
drink it, in remembrance of me.”
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The Lamb’s high feast is set for us, dear reader. Every day globally, in languages
strange to one another, people from every nation communicate in these simple words.
As they receive the Lord’s Supper, they eat and drink in common. This festive meal is,
as it was meant to be, God’s people sharing God’s gift of forgiveness until he comes.
Until that day, we celebrate life each day by faith in Christ and serve him and his world
in thanksgiving.

REMEE, HFERBRERNTBATRHRLE, R, AREASHFAEEEK
FIAATHE S EAFRRE S, REX LR AR i AR E . I 281
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Jesus, Lord of life, | pray you,

Let me gladly here obey you.

By your love | am invited;

Be your love with love requited.

By this supper let me measure,

Lord, how vast and deep love’s treasure.
Through the gift of grace you give me

As your guest in heav’n receive me. (CW 311:8)
HRBK, Afmz ¥, IEIRES,

IR E SRR T4
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FEVRFTIG B AL,
KEZHMFERE. (CW311:8)
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Appendix 1—
Luther’s Small Catechism
e x———
YN B

The Institution of Holy Communion

TR WOL

First: What is the Sacrament of Holy Communion?

H HEALRAT A

It is the true body and blood of our Lord Jesus Christ under the bread and wine,
instituted by Christ for us Christians to eat and to drink.

FBEAL R F IR B ) B A M B F 1ML, FEUANE, GRSz
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Where is this written?

AL 4 ?

The holy evangelists Matthew, Mark, Luke, and the apostle Paul tell us: Our Lord Jesus
Christ, on the night he was betrayed, took bread; and when he had given thanks, he
broke it and gave it to his disciples, saying, “Take and eat; this is my body, which is
given for you. Do this in remembrance of me.”
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Then he took the cup, gave thanks, and gave it to them, saying, “Drink from it, all of
you; this is my blood of the new covenant, which is poured out for you for the
forgiveness of sins. Do this, whenever you drink it, in remembrance of me.”

Wom, mBEREERMR, BT, AT, W IRITEEIX AN XAMEHIR
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The Blessings of Holy Communion

RN BUAR

Second: What blessing do we receive through this eating and drinking?

That is shown us by these words: “Given” and “poured out for you for the forgiveness
of sins.” Through these words we receive forgiveness of sins, life, and salvation in this
sacrament.

W REIIZM, BATIR 1A AR
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For where there is forgiveness of sins, there is also life and salvation.
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The Power of Holy Communion

RN IH

Third: How can eating and drinking do such great things?

We Wy B REAT AR R ?

It is certainly not the eating and drinking that does such things, but the words “Given”
and “poured out for you for the forgiveness of sins.”

WZIE IR REATIX RS, 112 FT e X SR “NARATE I A1 “RARATI ok
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These words are the main thing in this sacrament, along with the eating and drinking.
XTI, R, AR AL TR AR

And whoever believes these words has what they plainly say, the forgiveness of sins.
JURR S X SE 101 B 015 20 HS 2 3008 B FR 1SR .

The Reception of Holy Communion

FENMZ

Fourth: Who, then, is properly prepared to receive this sacrament?

F0Y: A, Ha NMERIFIs2 X L4 ?

Fasting and other outward preparations may serve a good purpose, but he is properly

prepared who believes these words: “Given” and “poured out for you for the forgiveness

of sins.”
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But whoever does not believe these words or doubts them is not prepared, because the

words “for you” require nothing but hearts that believe.

fﬁgﬁ%ﬁ%ﬁﬁ%ﬁ%%kﬁ&ﬁﬁﬂ@%,H%“ﬁ%ﬁ”ﬁ%ﬁﬂ%i
HAE I o

111



Appendix 2—
B ———
The Augsburg Confession of 1530
(from the German text)

1530 SEhR BT ER (5 2%
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Acrticle X: The Holy Supper of Our Lord

gk ATTEREE

It is taught among us that the true body and blood of Christ are really present in the
Supper of our Lord under the form of bread and wine and are there distributed and
received. The contrary doctrine is therefore rejected.

XAEFRATH )2 A e 383 1 B B8 T B AR I R AT B 7 3022 T L SE A
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Article XI1I: The Use of the Sacraments

=% ZALEH

It is taught among us that the sacraments were instituted not only to be signs by which
people might be identified outwardly as Christians, but that they are signs and
testimonies of God’s will toward us for the purpose of awakening and strengthening our
faith. For this reason they require faith, and they are rightly used when they are received
in faith and for the purpose of strengthening faith.
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For Further Reading
TR B

The Book of Concord

Augsburg Confession: Article XXII: Both Kinds in the Sacrament; Article XXIV: The Mass.

Apology of the Augsburg Confession: Article X: The Holy Supper; Article XXII: The Lord’s
Supper under Both Kinds; Article XXIV: The Mass.

Smalcald Articles: Part 111, VI: The Sacrament of the Altar.
Formula of Concord, Epitome: Article V1I: The Holy Supper of Christ.
Formula of Concord, Solid Declaration: Article VII: The Holy Supper.

Brug, John, Church Fellowship: Working Together for the Truth. Milwaukee: Northwestern

Publishing House, 1996. This book treats the topic of church fellowship as the scriptural
principles of fellowship apply to the practice of closed Communion.

Essays in Our Great Heritage, 3 vols. Edited by Lyle W. Lange. Milwaukee: Northwestern Publishing

House, 1991:
Habeck, Irwin. “Who May Officiate at the Lord’s Supper?” Vol. 3.

Koelpin, Arnold. “The Sacramental Presence in the Theology of the Synodical Conference.’
Vol. 3.

Kretzmann, Paul. “Admission to, and Registration for, the Lord’s Supper.” Vol. 3.

1)

Hoenecke, Adolph. Evangelical Lutheran Dogmatics, Volume IV. Milwaukee: Northwestern

Publishing House, 1999: “The Lord’s Supper,” 105-151.

“Statement on the Lord’s Supper.” Doctrinal Statements of the WELS. Milwaukee: Northwestern

Publishing House, 1997: 57-60.

WELS Web site www.wels.net, Questions + Answers. Here one can find answers to many practical

questions about the Lord’s Supper.
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